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WHO AKE THE CHILDEEN OF 

GOD? 



CHAPTER I. 

THE IMPORTANCE OF THE INQTHRY. 

To the question, Who are the children of God? 
three different answers are given by the three great 
schools of theology into which Christendom is divided, 
and which, to avoid offence, I may denominate by 
names which they themselves would own — the Broad 
Church, the Catholic, and the Evangelical. ^ 

* A certain system of doctrines being associated widi a great 
love for the name of " Catholic," that term may serve as suffi- 
ciently indicative of those who hold them. But the word is 
very vague, and little worth contending for. The Church of 
Christ is *' Catholic '* as consisting of all those who love Christ 
and keep his commandments (Eph. i. 22, 23 ; v. 22 — 23), and 
thus distinguished from local churches (e.g, the seven churches 
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If we put this inquiry to a Broad Church teacher 
he will teU us that the sons of God are aU mankind. 

The " Catholic " wiU deny this, and say, " Those 
that have been duly baptized and have not lost their 
baptismal grace." ^ 

The "Evangelical" differs from both and replies, 
" Those only whose hearts have been changed by the 
Holy Ghost dwelling within them." ^ 

It is evident how widely these answfers disagree, 
and how different must be the consequences to which 
they lead. Each answer is not merely characteristic 
of the school from which it proceeds, but . is also 
closely connected with the other peculiar doctrines of 
that school. We may compare this inquiry, therefore. 



of Asia). But the Catholicity of Rome excludes the gi-eater 
part by far of the true Church of Christ, and includes multi- 
tudes who have no place in it. The Catholicity of the Anglo- 
Catholic is more comprehensive ; but it is a Catholicity 
so divided by anathemas and excommunications, that the 
divisions of EvangeUcal Protestantism are trifling in com- 
parison. 

3 Those who will agree in this answer will not.always agree 
as to who are ** duly " baptized. The Church of Rome is less 
sacerdotal in her doctrine on tliis point than some Anglicans ; 
acknowledging the validity of baptism by laymen ; nay more, 
by heretics and schismatics. But on this subject I need not 
enter. 

' There are those who belong to the " Evangelical " School, 
yet would not give precisely this answer. But this is the 
answer which will be given by those who follow out *' Evan- 
gelical " principles logically and consistently. 



to a point from which three highways diverge, leading 
in very different directions, and where every prudent 
traveller will make sure of the road before he goes 
further. No intelligent and thoughtful person can 
consider it a trifling question whether a man's 
Christianity is that of Frederic Maurice, of Nicholas 
Wiseman, or of John Bunyan. And although 
multitudes of persons may adopt a false principle, 
without pursuing it into all its consequences, yet too 
often the contrary is the case; and the innumerable 
instances of extreme departures from the truth, which 
we have witnessed of late years, warn us loudly to 
beware of the first steps in the path of error. To no 
matter does the rule, "Principiis obsta," apply more 
forcibly than to this. 



CHAPTER 11. 

THE NECESSITY OF AN APPEAL TO TiOLY SCRIPTURE. 

Amidst the plentiful disagreements of faith and 
practice to be found amongst professed Christians, it 
appears to have been ordained by God's merciful 
Providence that they should agree with considerable 
unanimity on one point — namely, the Divine authority 
of Holy Scripture. They agree more especially in 
regarding the writings of the New Testament as a 
genuine record of the teaching of our Lord and His 
inspired apostles. This one fact (were there no other 



reason) points to the Scripture as the proper standard 
of appeal by which all controversies among Christians 
ought to be tried. And, being such, we might expect 
to find in it a clear and unequivocal answer to all 
questions of such importance as that now before us. 
This, as it appears to me, is actually the case. Had 
men been guided simply by the authority of Scripture 
in inquiring to whom the title of God's children 
belongs, I believe that very little difference of opinion 
would ever have existed on this point. 
• It may seem, however, to some of my readers that 
the question can easily be settled without any reference 
to Scripture. They will perhaps argue that, God 
being the Author of our existence, the Benefactor on 
whose daily bounties we live, and (still more) the 
great Spirit in whose likeness our spirits are more or 
less formed, these facts arc sufficient warrant for 
calling Him our Father and ourselves His children. 

But a little reflection may show us that the question 
cannot be decided in this offhand answer. No person 
of a reverent mind would call the dumb animals God's 
children; yet, God is their Creator, Preserver, and 
Benefactor, as well as ours. If it be pleaded that as 
rational beings we possess a likeness to God which 
they do not, it may be replied on the other hand that 
a degree of intelligence unquestionably belongs to the 
brutes, and that the understanding of a dog is in some 
measure superior to that oi a child a month old. 

But does not man's moral nature place him in such 
an elevation as to entitle him to call God his Father ? 
Doubtless, the power of discerning moral good and 
evil is a very important point of resemblance to Him 



who gave us our being ; but we must not forget with 
what a tremendous dissimilarity, nay, absolute opposi- 
tion of nature, it is accompanied. If the mental 
inferiority of the brutes places a vast gulf between' 
them and their Maker, the sinfulness of man places 
another and a more terrible gulf between him and the 
holy God. Surely it is not self-evident, imder these 
circumstances, that man, thus corrupt and degraded, 
is entitled to call himself God's child. 

Amongst men, although the physical fact of sonship 
cannot be altered, yet the position and privileges of 
sonship may be forfeited by a child's misconduct. 
And if earthly parents may be driven to say, with a 
stem reality of meaning, to a rebellious son, " You are- 
no child of mine," why may not God much more say 
to his rebellious creatures, " You are not my children, 
and I am not your Father ?" The prodigal son. 
returning home was compelled by shame to say, " I 
am no more worthy to be called thy son ?" May 
not shame much more justly hinder us from calling 
ourselves children of the Most High God, until at 
least we have his own permission to do so ? 

Let us not forget what sort of honour we take to- 
ourselves in assuming such a title as this. The 
children of a king take precedence of all the nobility 
in his realm ; and the highest angel could not bear a 
higher title than that of a child of the King of kings. 
Even to be called his servants is an honour in which 
those glorious beings rejoice. Before, therefore, we 
sinful beings presume upon the strength of our own 
opinion to rank ourselves as God's children (when it 
would become us better to confess ourselves unworthy 
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of a place among his servants), let ns first inquire 
humbly at the oracle of God himself, to know what 
is his own will in the matter, and to whom he him- 
self will deign to be a Father. 



CHAPTER III. 

THE TESTIMONY OF SCRIPTURE — THE OLD COVENANT. 

We open, then, the Book of God himself, to see 
what is there written concerning his children. May 
the Holy Spirit give us tne hearing ear and the 
understanding heart. 

Beginning with the earliest relations which existed 
between man and God, we notice that our first father 
Adam is called a son of God in St. Luke's Gospel. * 
And although it is a condescension on the part of 
the Creator to call even the most exalted of his 
creatures his child, yet the title was in a certain 
sense suitable to Adam in his unfallen state. He had 
not only received life and all other blessings from 
God, but he was also a partaker of God's nature. 
He bore God's likeness, not merely in the possession 
of intelligence, and of a conscience discerning good 
from evil, but (what was more important) in hmng 
all that was holy and good. He loved and obeyed 
God as a good child loves and obeys a good father, 
and he was, therefore, reasonably the object of God's 
fatherly affection, care, and delight. 

* Luke iii. 88. 



But if we allow that, by his transgression, Adam 
fell justly under God's curse, and that God might 
with justice have cast him off for ever, then we must 
also allow that all the privileges of Adam's sonship 
were at the same time forfeited; and the name o{ 
God's child would have been only a mockery when all 
the privileges attached to it were lost. His position 
was that of a nobleman convicted of high treason 
whose title and estates are forfeited together. That 
our first parents were restored to God's favour at the 
very time when they were tried and found guilty, the 
sacred narrative sufficiently shows. But this restora- 
tion was an act of -unmingled grace ; ^ and it would 
not have been altogether such, if Adam's sin had not 
•entirely destroyed his sonship. If anything of the 
position or rights of children had remained to Adam 
and his posterity by nature, then the salvation of men 
would not be entirely due to God's free grace, nor to 
the redemption accomplished by Jesus Christ. 

And, although we see Adam and Eve restored to 
the light of God's countenance, even before they were 
sent forth from Paradise, yet we know only too well 
that they could not transmit their regained blessings 
by natural inheritance to their descendants. Both 
Scripture and experience tell us that we inherit from 
Adam not grace and holiness, but sin and condemna- 
tion. ^ Why, then, should we suppose that we inherit 
from him the title of God's children ? 

St. Paul, speaking of himself and his fellow- 
believers, says, " We were by nature children of 
zcrath, even as others," "^ a title which would ill agree 

5 Rom. v. 15. « Rom. v. 17—19. 1 Cor. xv. 21, 22. ^ Eph. ii. 3. 
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with the other. And St. John, speaking of those who 
became God's children by believing on Jesus, warns 
us against the idea that they were such by natural 
descent, in these words: "Which were born, not of 
blood, nor of the will of the flesh, nor of the will of 
man, but of God.'*® We shall have to refer presently 
to other passages bearing on the same point. 

After Adam, the first persons on whom we find the 
title of God's sons bestowed in Scripture are those 
mentioned in Gen. vi. 2, 4. As it is a disputed 
point whether these were men or angels, ^ it will be 
enough to observe that, if men, they must have been 
the families of the godly as distinguished from an 
apostate race. This is, I believe, the view commonly 
taken by those who hold the former interpretation. 

Coming down to the time of Moses, we meet at 
length with a clear revelation of God under the name 
of Father. But under what circumstances does he 
thus appear ? Not as being already, by creation, the 
Father of mankind, nor of any part of mankind, but as 
adopting one nation (Israel) to the privileged condition 
of his children. This act of his own free will is first 
announced in the message sent by means of Moses to 
Pharaoh : " Thus saith the Lord, Israel is my son, 
even my first-born: and I say unto thee, Let my son 
go, that he may serve me ; and if thou refuse to let 
him go, behold I will slay thy son, even thy first- 
born."^^ Both in Moses and in the Prophets this 

8 John i. 12, 13. 

3 Tlie title "sons of God" appears to refer to angels in 
Job i. 6 ; ii. 1 ; xxxviii. 7. Compare Jude 6. 

>o Exod. iv. 22, 23. 



adoption of Israel as God's family is more than once 
referred to as their peculiar privilege. " Ye are the 
children oi the Lord your God/'^^ says Moses, as a 
reason why they should not do like other nations.. 
Again, in his soug, reproaching them for their ingra- 
titude, he says, " Do ye thus requite the Lord, O 
foolish people and unwise ? is he not thy Father which 
hath bought thee ? hath he not made thee, and estab- 
lished thee ?" And again : " When the Lord saw it, 
he abhorred them, because of the provoking of his 
sons, and of his daughters.'' ^^ When the believing 
remnant of the Israelites, in Isaiah Ixiii., beseech God 
not to forsake utterly the chosen race, they plead with 
him thus: '^Doubtless, thou art our Father, though 
Abraham be ignorant of us, and Israel acknowledge 
us not." In like manner, God, reminding the people* 
of his mercies, and their ingratitude, says, " When 
Israel was a child, then I loved him, and called my 
son out of Egypt." ^^ With these passages we may 
compare (although the term here used is less forcible) 
our Lord's designation of the Jews, in Matt. viii. 12 : 
" The jchildren of the kingdom shall be cast into outer 
darkness; there shall be weeping and gnashing of 
teeth." 14 

But here we must not overlook a notable and 
almost surprising fact. We might have expected that 
when God callejd Israel collectively his children, and 
allowed himself to be called the Father of the nation, 
every pious Israelite would have enjoyed yet more* 
fully the privilege of addressing God as his Father,. 

" Deut. xiv. 1. ^^ Deut. xxxii. ($, 19. " Hosea xi. 1. 
^* See also Is. Ixiv. 8. Jer. xi. 4 ; xxxi. 9, 20. Mai. i. 6 ; ii. 10, 
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and calling himself God's child. But when we turn 
to the Old Testament, to see how the Saints of the 
Old Covenant poured out their hearts before God, 
we find them crying, " My God,'* but not, " My 
Father/' They say, " I am thy servant,*' but not, " I 
am thy child." One case which appears an exception 
to this rule tends rather to confirm it, for it was pro- 
mised to David as a special privilege that his seed 
should enjoy individually the position of sonship. " I 
will be his Father," said God, " and he shall be my 
son." 15 

In the Epistle to the Galatians, we find this con- 
clusion both confirmed and explained by St. Paul, in the 
following remarkable passage : " Now I say that the 
heir, so long as he is a child, differeth nothing from 
a servant, though he be lord of all, but is under tutors 
and governors until the time appointed of the father. 
Even so we, when we were children, were in bondage 
under the elements of the world [_i,e., the Levitical 
law] ; but, when the fulness of time was come, God 
sent forth his Son, made of a woman, made under the 
law, to redeem them that were under the law, that we 
might receive the adoption of sons. And, because ye 

'* In Ps. Ixviii. 5 and Ps. ciii. 13 we certainly get a view of 
God's fatherly dealings towards individuals (the fatherless and 
tliose who fear liim), over and above his paternal adoption of 
the nation. But the poetic comparisons of Jhese two pfissages, 
if interpreted in liarmony with the language of Paul, below 
quoted, are not equivalent to the full investiture of the persons 
there mentioned wiih all tlie privileges of cliildren. One might 
say that a kind person had " acted a father's part " towards an 
orphan, without implying that he had actually adopted tlie 
cliild. 
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are sons, God hath sent forth the Spirit of his Son into 
your hearts crying, Abba, Father. Wherefore, thou 
art no more a servant but a son ; and, if a son, then 
an heir through Christ." ^^ Here we have God's own 
explanation of this difficulty. The saints before Christ 
were God's children in regard to God*s fatherly love 
for them, and care over them. They were his 
•children, also, in being made partakers of his 
Divine nature. They were his children, moreover, 
in regard to their future destiny — the inhe- 
ritance reserved for them. But the privileges and 
honours of their condition were in a measure hidden 
from them* They did not enjoy that degree of con- 
fidence towards God, nor that full disclosure of God's 
fatherly goodness towards them, and his purposes 
concerning them, which are given to his people under 
the New Covenant. Accustomed as we are to read 
the Old Testament history by the lig\d of the New 
Dispensation, we are probably very little able to 
realize how much God has done to raise our position 
above that of his servants in old time. ^^ Had we 
actually lived in those days of the early dawn, we 
should have known how much we have gained, now 
that the Sun of Righteousness has risen with healing 
in his wings. 

i« Gal. iv. 1—7. " Luke vii. 28. 
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CHAPTER IV. 

THE TESTIMONY OF SCRIFITJRE CONTINUED — ^THE 
CHILDREN OF GOD UNDER THE NEW COVENANT. 

Those who have comprehended the differences 
between the Old Covenant and the New, will easily 
understand the difference in the meaning of the term,. 
"God's children," as used under the Old and the 
New Dispensations, respectively. In the Old Testa- 
ment we have types or shadows where in the New 
Testament we have realities. Not that there were 
no realities in the Old Covenant. There were as true 
worshippers then as now, and their worship was as 
much in spirit and in truth as now. But as the 
kernel of a fruit is concealed under its outer coverings,, 
so the spirituality of the Old Covenant was wrapped 
up in a covering of that which Paul terms the 
" elements of the world." To a careless observer it 
might seem a religion more of forms and ceremonies 
than anything besides, and such it became to the 
unconverted Jew. One or two examples will suffice 
to illustrate my meaning. The " congregation of the 
Lord" under the Old Covenant was the assembly 
of Israelites in the open court of the tabernacle, or 
temple. The Gentiles, the imcircumcised, and the 
imclean, were denied admission to this sacred place ; 
but no spiritual qualification was required for entrance. 
A man imcircumcised in flesh was shut out, whilst 
a man uncircumcised in heart was allowed to enter. 
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A man defiled by pride, worldliness, covetousness, 
selfishness, might enter, whilst the best and holiest 
man in the nation, if he happened to be defiled by 
touching a dead body, was shut out. The same rule 
held good with regard to the observance of the 
Passover. The whole nation of Israel were not only 
permitted, but required, to keep it, the unconverted 
and the converted alike : but if a man were uncircum- 
cised, or ceremonially defiled, he was not allowed to 
eat of it. In the same manner, every one of the seed 
of Abraham was required to be circumcised without 
any other qualification than that he was one of the 
chosen race. . So also, the most solemn and holiest 
ofi&ces, under the law, were filled by men, not chosen 
for their personal holiness, but inheriting their office 
by natural descent. The high priest burning incense 
before the mercy-seat, within the veil, might be such 
a man as Caiaphas, whilst the holiest of Israelites, if 
not of the tribe of Levi, might not even enter the 
holy place outside the veil. 

But, as in a vegetating seed, the kernel breaks forth 
from the husk which imprisoned it, and comes to 
light, and developes itself, whilst the husk is cast 
aside and perishes, now that its task is fulfilled ; so 
in the New Covenant, the spiritual realities of God's 
truth broke forth from the husk of forms and cere- 
monies in which they had been wrapped during the 
times of the Old Covenant. And what I desire the 
reader particularly to observe is this : that, in a great 
many cases, the terms which had been applied to the 
types -were transferred to the realities, thus acquiring 
a new and higher meaning. The seed of Abraham 
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are now those who walk in the steps of Abraham's 
faith. ^® The circumcised are those "who worship 
God in the Spirit and rejoice in Christ Jesu^/' ^^ The 
clean are those who are " washed and sanctified and 
justified in the name of the Lord Jesus and by the 
Spirit of our God." ^ These also are the congregation 
of the Lord, the chosen seed, the adopted and holy people. 
The sin-offering is not a bullock or lamb, whose blood 
"sanctifieth to the purifying of the flesh," but the 
" Lamb of God which taketh away the sins of the 
world." The High Priest making atonement for the 
whole congregation, is not a sinful man repeating his 
ineffectual offering every year, but the beloved Son of 
God making the true atonement once for all upon the 
cross. The ordinary priesthood are not the sons of 
Aaron offering material sacrifices that had no real 
value, but the spiritual priesthood of all true 
Christians offering spiritual sacrifices acceptable to 
God by Jesus Christ. ^^ 

Following this analogy, we might expect that, as 
the term *' children of God " had belonged to " Israel 
after the flesh " under the Old Covenant, it should be 
transferred under the New Covenant to the " Israel of 
God," the true circumcision. 

18 Rom. iv. 11, 12. 19 Rom. ii. 28, 29. Phil. iii. 3. 
20 John XV. 3. 1 Cor. vi. 11. Eph. v. 25, 20. 

31 1 Pet. ii. 4, 5. 
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CHAPTER V. 

THE TESTIMONY OF SCRIFTURE CONTINUED. — ^THE 
CHILDREN OF GOD UNDER THE NEW COVENANT. 

Before the coming of our Lord, it was foretold that 
he should be to the believing Israelites a tried comer 
stone on which they would build Securely ; but to the 
unbelieving, a stumbling-stone on which they would 
fall and be broken.^ And so it proved ; for they who 
received him were raised to higher privileges than 
they had possessed imder the Old Covenant; whilst 
those who rejected him lost even that position which 
they had held before. The fatherly favour of God 
was withdrawn from the nation which rejected the 
only-begotten Son, but it was bestowed in a far deeper 
and fuller sense on the few who welcomed him. 
" He came unto his own, and his own received him 
not. But as many as received him, to them gave he 
power to become the sons of God ; even to them that 
believe on his name." 

John the Baptist gave the Jews a forewarning of 
the coming change, when he sai^ to them, "Think 
not to say within yourselves, "We have Abraham to 
our father, for I say unto you that God is able of these 
stones to raise up children unto Abraham." ^ And 
our Lord himself spoke yet more plainly, when some 
of his hearers boasted that they were Abraham's 

« 1 Pet. ii. 6—8. Is. xxviii. 16 ; viii. 13, 14. 

»3 Matt. iii. 9. 



16 



children. He acknowledged their claim to the title in 
a carnal sense ; but he said at the same time, " If ye 
were Abraham's children, ye would do the works of 
Abraham." And when they proceeded to claim God 
for their Father, he replied in these awfiil words, " If 
God were your Father ye would love me, for I pro- 
ceeded forth and came from God ; neither came I of 
myself, but he sent me. Ye are of your father the 
Devil, and the lusts of your father ye will do." ^^ But 
whilst the bonds of the Old Covenant were thus dis- 
solved, and the nation, as such, was left like a faithless 
wife divorced from her husband : the true Israelites, 
as I have already said, found themselves brought 
nearer to God, and bound to him by stronger bonds* 
than they had ever known before. " When ye pray" 
said Jesus to his disciples " say. Our Father, which 
art in heaven.'* ^^ As children of his heavenly Father 
he deigned to call them his brethren. Thus we find 
it written in the epistle to the Hebrews ; " Both he 
that sanctifieth, and they who are sanctified, are all of 
one [i, e,, of one Father] for which cause He is not 
ashamed to call them brethren, saying, I will declare 
thy name unto my brethren ; in the midst of the 
church will I sing praise unto thee."^^ "We may 
compare with this his message to the disciples, sent 
by Mary Magdalene after his resurrection ; " Go to 

2* Jolm viii. 37—44. 

2* It is too often, I suspect, forgotten that the Sermon on the 
Mount was addressed by our Lord to His disciples, as sack. 
Tliis however is easily seen by any one who wiU read it 
attentively. See Matt. v. 13 — 10. 

" Heb.ii. 11,12. 
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my brethren, and say unto them, I ascend unto my 
Father and your Father, to my Q-od and your God/' ^ 
And we may see how much he meant in so saying 
by the preference which he gave to his spiritual 
brethren over his brethren according to the flesh, on 
that remarkable occasion when the latter, accompanied 
by his mother, interfered wrongly with the work of 
his ministry. *' He looked round about," writes St. 
Mark, "on them which sat about him, and said. 
Behold my mother, and my brethren ! For whoso^ 
ever shall do the will of God, the same is my brother 
and sister and mother." ^ 

Let us remark somewhat more particularly the 
difference between the Fatherhood of God towards 
Israel, and his Fatherhood towards those who believe 
on Jesus. 

It was certainly no empty language which God 
employed when He said, " Israel is my son, even my 
firstborn." Towards the nation, as a nation, he 
acted a truly fatherly part. "When Israel was a 
child, then he loved him." He rescued the people 
out of Egypt. He fed them and clothed them, guarded 
them and guided them, forty years in the wilderness. 
He gave them the best of all lands for their in- 
heritance. He bore their provocations with wonderful 
patience. He chastened them for their own profit " as 
a father chasteneth his son."^ Many times, after 
they had been brought low by their iniquity, "he 
remembered his covenant, when he heard their cry, 
and pitied them according to the multitude of his 
mercies." Above all, he "gave them his good 

*7 John XX. 17. *» Mark iii. 31—35. » Deut. viii. 6. 

c 
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Spirit," speaking by the mouth of Moses and the 
Prophets, "to instruct them," revealing to them 
truths which, to the believing, were sweeter than 
honey, and more prieoious than thousands of gold and 
silver. But whilst the nation collectively was beloved 
with this fatherly goodness and longsuflfering, there 
were numberless individuals belonging to it, who after 
sharing for a while, more or less, in the privileges of 
their nation, were cut off by a final stroke of judg- 
ment. Multitudes of them, moreover, lived and died 
without ever partaking of the best blessings of Israel, 
being bom of apostate parents, brought up in 
ignorance of the true God, and remaining ignorant 
idolaters to the day of their death. 

With the spiritual Israel the case is otherwise. 
Each one of them is individually God's beloved child, 
having within him the Spirit of adoption; who 
teaches him to cry, " Abba, Father." The tender care 
and fatherly goodness of God towards Israel nationally 
&lls far short of that love with which every individual 
of the spiritual seed of Abraham is beloved.* Let me 
refer to some of the passages of Scripture by which 
this appears. 

The love of God toward them before the world 
began, and the blessings flowing from it in due season, 
are thus described by St. Paul. " Blessed be the GK>d 
and Father of our Lord Jesus Christ, who hath 
blessed us with all spiritual blessLogs in heavenly 
places in Christ : according as he hath chosen us in 

* Observe that in Matt xviL 24 — 27, our Lord gives the 
name of ** strangers ** to the Jewish nation ; in contrast with 
himself and his disciples, who are ^e " children.* 



*» 
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him before the foundation of the world, that we 
should be holy and without blame before him in 
love: having predestinated m unto the adoption of 
children by Jems Christ unto himself^ according to the 
good pleasure of his will, to the praise of the glory of 
his grace, wherein he hath made us accepted in the 
Beloved; in whom we have redemption through his 
blood, the forgiveness of sins, according to the riches 
of his grace." ^ Here we see a chosen seed, chosen 
to be the children of God before the world was made ; 
and the results of that choice, in their redemption, 
adoption, pardon, acceptance, sanctification, and 
endowment with all spiritual blessings. We may 
compare with this that well known passage in the 
epistle to the Romans. " Whom he did foreknow, he 
also did predestinate to be conformed to the image of 
his Son, that he might he the first-born among many 
hretJiren. Moreover whom he did predestinate, ihem 
he also called: and whom he called, them he also 
justified: and whom he justified, them he also 
glorified." ^^ Again, we find God inviting those to 
whom his Gospel is preached, to a share in . the 
blessings of his fatherly favour; in the following 
words: "Come out from among them, and be ye 
separate, saith the Lord, and touch not the unclean 
thing ; and I will receive you, and will be a Father to 
you, and ye shall be my sons and daughters, saith the 
Lord Almighty." ^^ I have already referred to the 
passage in which St. John tells us that Jesus gave 
power to those who received him with faith to *' ic- 
come the sons of GodJ' Conformably with this, Paul 

^ Eph. i. 3, 7. " Rom. viii. 29, 80. ^ 2 Cor. vi. 17, 18. 
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declares that all, whether Jews or Gentiles, who believe 

on Jesus are admitted to that privilege. " Ye are all 

the children of God, he writes to the Galatians, 6y faith 

in Christ Jesus, For as many of you as have been 

baptized into Christ, have put on Christ. And if ye 

bo Christ's, then are ye Abraham's seed, and heirs 

according to the promise.^ In proof of God's 

fatherly love towards them they are " sealed with that 

Holy Spirit of promise." " For ye have not received 

the spirit of bondage again to fear; but ye have 

received the Spirit of adoption, whereby we cry, Abba, 

Father. The Spirit iiself beareth mtness with our 

«piW/, that tee are the children of Ood : and if children, 

then heirs ; heirs of God, and joint-heirs with Christ ; 

if so be that we sufier with him, that we may be also 

glorified together."^ As a further consequence of 

this favour they have the privilege of calling the Lord 

Jesus their elder brother. We have abready seen in 

the epistle to the Hebrews^ that he is not ashamed to 

eall believers his brethren. Once more, St. John, in his 

first epistle, gives us this view of the glory of their 

future destiny: ** Behold, fckat manner of love the 

JBVither hath bestowed upon ns, that tte ishonld be called 

ike mn$ <(f Oodx ther^cH>e the world knoweth us not, 

because it knew him not Beloved, fww atr we the 

4ions <^f Gody and it d<^ not yet appear what we shall 

be : but we know that, wh^oi he shall appear, we shall 

he She him ; for we shall see him as he is," ** Can 

«ny view of the blessings enjoyed itMridnally by the 

children of Ghd be more exalted than that whidi the 

preoeding passages oonveyf 

« GiX. m, d«— ««, ^ Rom, viii, 15—17. » 1 John 2L 1. 
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CHAPTER VI. 

THE TESTIMONY OF SCRIPTURE CONTINUED — THE 

NEW BIRTH. 

The texts which I have already quoted, are sufficient 
to shew how vastly the meaning of God's.Fatherhood 
was heightened when transferred from the Old, to the 
New Covenant. But one most important point of 
diiGFerence has yet to be noticed. The Old Covenatft 
failed to bind Israel to their God : not from any fault 
in the Law itself, but from the perversity of the 
people to whom it was given. As the kindness and 
care of a man who adopts an outcast child may be 
frustrated by the child's own folly and wickedness, 
so the fatherly goodness of God was lost upon the 
larger part of the adopted nation. When they pro- 
mised at Sinai to observe all the commandments 
which should be given them, God, knowing how Kttle 
their good resolutions were worth, replied, "They 
have well said all that they have spoken. Oh, that 
there were such an heart in them, that they would 
fear me and keep my commandments always, th^t it 
might be well with them and with their children 
for ever."^^ Now here lies one essential superiority 
of the New Covenant. Its first mentioned, and dis- 
tinguishing, promise, is this, " I will put my laws in 
^ their minds, and write them in their hearts."^ The 

3« Deut. V. 28, 29. 3' Heb. viii. 10. 
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" tables of the Covenant," delivered to the people at 
Sinai, had on them the Ten Commandments written 
by " the finger of God " himself. But Paul, writing 
to the church at Corinth, says, "Te are mani- 
festly declared to be the epistle of Christ ministered 
by us, written not with ink, but with the Spirit 
of the living God; not in tables of stone, but in fleshy 
tables of the heart."^ Consequently, God, speaking 
of those who are now his adopted children, does not 
lament over them as over Israel, sajdng, "Oh, that 
there were such an heart in them : " but says on the 
contrary, *^A new heart will I give you^ and a new 
8{)irit will I put within you; and I will take away 
the stony heart out of your flesh, and I will give you 
a heart of flesh ; and I will put my Spirit withiu 
you, and mil came you to walk in my statutes^ and ye 
ahall keep my judgments, and do them." ^ Hence 
the security of the New Covenant as compared with 
the Old. The bond which unites God to each one of 
his adopted children under the Gospel, is one not 
depending on the frailty of human resolutions, but 
upon the constancy of his oton will and purpose. 

I need not remind those who have studied Scripture 
that this change by which the human heart is brought 
into willing subjection to God's paternal authority is 
described by the name of the "New Birth." It formed 
the subject of the first lesson which our Lord gave to 
Nicodemus, when that " master in Israel " presented, 
himself as a humble learner before the Great Teacher. 
"Verily, verily, I say unto thee," were our Lord'a 

8« 2 Cor. iii. 3. ^^ Ezek. xxxvi. 26, 27. 
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opening words, ''except a man be born again, he 
cannot see the kingdom of God."^ 

Let us dwell for a little on the meaning of this 
weighty expression. Man, as he comes into the 
world, is declared by Paul to be " dead in trespasses 
and sins."*^ Nothing cuts a man off so completely 
from fellowship with his friends on earth as death. 
It severs the closest bonds, it puts an end to the 
tenderest relations. The bereaved parent may weep 
over the dead body of his child, but he is none the 
less obliged to carry it to the grave and leave it there. 
It becomes a loathsome object which he dares not look 
upon. Now just as the corrupting body in the grave 
is separated from living men, so is the unregenerate 
soul separated from God. ''The carnal mind is enmity 
against God, for it is not subject to the law of Gtoi, 
neither indeed can be. So then they that are in the- 
flesh cannot please God."^ Like a dead body they" 
are, towards God, senseless, powerless, loathsome, and 
in a state of separation. And from this condition one- 
thing only can restore them, that is to say, the life- 
giving power of the Holy Ghost. 

It will be remembered how the widow's son at 
Nain, already being carried to his grave, was raised 
to life by Jesus. By that act, a body which was 
on the point of becoming a prey to corruption 
was restored to a mother's arms, and a mother's 
home. Here is the picture of a regenerate soul 
rescued from the death of sin, and restored to the 
arms of God's fatherly love. For this reason, the 

*» John iii. 8. « Eph. ii. 1. « Bom. viii. 7, 8. 
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same mighty change which is called a new-birth is 
also termed a spiritual resurrection. As our natural 
birth is the beginning of natural life, so the new-birth 
is the beginning of a new life in the soul, ' succeeding 
to the death of sin. The fountain head of this new 
life is in the Lord Jesus, and was opened to us by 
his death and resurrection. He is called the first 
begotten from the dead: and that new life with which 
he himself rose in triumph fix)m the grave, is im- 
parted by his Spirit to all his people. 

His resurrection is both the type and the source of 
"their spiritual resurrection. Hence St. Paul, writing 
to the believers at Rome, says, " Elnow ye not that 
80 many of us as were baptized into Jesus Christ, were 
baptized into his death? Therefore we are buried with 
him by baptism into death : that like as Christ was 
raised up from the dead by the glory of the Father, 
even 80 we also should walk in newness of life.'**' 
Again, in the Epistle to the Ephesians, we have this 
passage, " God who is rich in mercy for his great love 
wherewith he loved us, emn token we were dead in sins 
quickened us together with Christ, (by grace ye are 
saved), and raised us up together, and made us sit 
together in heavenly places in Christ Jesus.'* ^ 

The power by which this mighty work is wrought is 
the power of the Holy Ghost. " The wind bloweth 
where it listeth," said the Lord Jesus, " and thou 
hearest the soimd thereof, but canst not tell whence it 
Cometh and whither it goeth : so is every one that is 
bom of the Spirit."^ And since the Holy Spirit uses 

*3 Rom. vi. 3, 4. ** Eph. ii. 4—6. *« John iii. 8. 
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the word of God as an instrument by wliich lie works 
in bringing men's souls to Kfe, we sometimes in Scrip- 
ture find the new birth attributed to the word. Thus 
St. Peter writes, "Being bom again, not of corruptible 
seed, but of incorruptible, by the word of God which 
liveth and abideth for ever."** And St. James uses 
similar language. " Of his own free will begat he us 
with the word of truth, that we should be a kind of 
first-fruits of his creatures." ^'^ By means of the word 
the Holy Spirit convinces the conscience of guilt and 
danger, awakens desires after salvation, reveals Christ, 
=and persuades the soul to come to him. Thus the 
soul is brought from death to life, and the child of 
wrath becomes a child of the living God.*® 

Hence arises the all-important consequence that 
"God's children under the New Covenant all bear the 
likeness of their Heavenly Fatfier. A child by adoption 
merely may be as unlike as possible to the person 
who adopts it. A negro child, for example, may be 
the adopted son of a white man. But a child by birth 
will bear more or less likeness to its natural parents. 
And in like manner, God's children being his,Jiot 
merely by adoption, but by the new birth likewise, 
are distinguished from the rest of mankind by a likeness 
to their Father in heaven. 

Let us refer to some passages of Scripture in proof 
of this point. " Blessed " said the Lord Jesus to His 
•disciples, "are the peacemakers; for they shall be 

*« 1 Pet. i. 23. *7 James i. 18. 

*® As to the connexion of baptism with the nei\r-birth, see tlie 
Appendix. I do not enter upon the enquiry here, because it 
would involve too long a disgression from the main subject. 
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called the children of Ood^ ^^ And again, " Love ye 
your enemies, and do good, and lend, hoping for 
nothing again ; and your reward shall be great, and 
ye sliall be the children of the Highest : for he is kind 
to the unthankful and the evil." ^ To the unbelieving 
Jews he said in words which I have already quoted, 
" If God were your Father, j/e would love me." St. 
Paul again, writing to the Romans, says, " If ye live 
after the flesh ye shall die, but if ye through the 
Spirit do mortify the deeds of the body, ye shall live. 
For as many as are led by the Spirit of God, they are 
the sons of God."^^ St. John's testimony on this 
subject is very explicit and striking. " Whosoever is 
born of God doth not commit sin, for his seed remaineth 
in him and, he cannot sin, because he is bom of God. 
In this the children of God are manifest, and the 
children of the devil ; whosoever doeth not righteous- 
ness is not of God, neither he that loveth not his 
brother."^ And again: "Beloved, let us love one 
another ; for love is of God, and every one that loveth 
is born of God, and knoweth God'" ^ And once more 
** Whatsoever is bom of God overcometh the world; and 
this is the victory that overcometh the world, even, 
our faith. Who is he that overcometh the world, but 
he that believeth that Jesus is the Son of God.'*" 

Putting these texts together, we have the portrait 
of God's children drawn by the Spirit of God him- 
self. They are led by the Spirit ; they believe on the 
Lord Jesus, and love Him ; they love one another ; 

*» Matt. V. 9. » Luke vi. 86. " Eom. viii. 13, 14. 
« iJohn iii. 9, 10. «lJohniv. 7! »* 1 John v. 4, 6. 
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they are kind even to their enemies ; they are peace-^ 
makers ; they do not Kve in sin ; they do righteous- 
ness; they overcome the world. Thus the fa.mily 
likeness is manifested in them^ and they display the 
fulfilment of their Heavenly Father's purpose, that 
they shall be ^^ conformed io the image of his Son, 
that he might be the first-horn among many brethren.''^ 



CHAPTER VII. 

CONCXUSIONS FROM THE FOREGOING STATEMENTS — THE. 
BROAD CHURCH DOCTRINE OF GOD*S FATHERHOOD. 

Those who have duly weighed the passages of 
Scripture to which I have referred, and who consider 
the testimony of Scripture on such a subject to be 
conclusive, must, I think, be convinced that it is 
an imwarranted and misleading practice to speak 
of God as the common Father of mankind. Whether 
under the Old Covenant or the New, we have seen 
that the title of God^s children is in Scripture a 
distinctive title carrying with it peculiar privileges- 
and peculiar responsibilities. What right have we 
then to make that common which God has made 
sacred ? 

If it be replied that the term may be employed 
in a lower sense to designate the relation of all 
mankind to God, I would ask again, What authority 

« Rom. viii 29. 
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have we for so doing ? I have already, as I believe, 
proved that the claim of all mankind to be called 
God's children cannot be established on grounds of 
abstract reason. And reason plainly tells us that 
to introduce a new sense, and a wider application, of 
a term which Ood has selected as a distinctive title 
of honour for those who are objects of his special 
favour, is the surest way to destroy the meaning 
and value of that title, and to veil the light of 
Divine truth in a mist of confasion and error, rit 
is as if all the people of England should take to 
wearing the ribbon of the Garter, or agree to call 
one another by the titles of Prince and Princess. 
God's own word is doubtless a warrant sufficient to 
overrule all objections that could be raised to the 
assumption of any title whatever by any of His 
creatures. But where is the warrant in this case ? 

I know of only one text of Scripture upon which 
any plausible argument can be founded in favour of 
calling God the Father of all mankind, namely, the 
following words in the speech of Paul to the assembly 
at Athens, "In him we live, and move, and have 
our being ; as certain also of your own poets have said, 
For we are also his offspring."^ Now it is true that 
the offspring of a man are neccessarily his children : 
since none but his children derive their being and 
life from him. But we have seen before that to derive 
one's being and life from God, — and in this sense, to 
be sprung from Him, — does not by logical necessity 
constitute any one a child of God ; since this is no 

^ Acts xvii. 28. 
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more than may he said of the whoU animal creation. 
The surest way to judge in what sense Paul 
used the word " offspring '' is to observe the con- 
text, and the context gives us as the equivalent of it, 
that " in him we live, and move, and have our being." 
If then this is no more than may be said of sheep 
and oxen, and if on the other hand we find that 
the term " children of God " is habitually employed 
in Scripture to designate a far closer relationship 
than that here described between God and those 
who bear this name : we surely require some plainer 
warrant than we have here, before we decide that 
all who are called the " offspring " of God have the 
right to call themselves his ^^ children." When a 
passage of Scripture is capable of two meanings, or 
two shades of meaning, we are boimd to take 
that one which harmonizes with the language of 
Scripture elsewhere. Now if the word " offepring " 
be capable of any lower sense than that of "children;'* 
if those who are sprung from God can be anything 
less than his sons ; there is no question whatever 
that this is the sense to which the general tenor of 
Scripture points.^''^ 

There must certainly be something wrong in any 
view which leads a preacher or writer to use habitually 
language which is widely different from the habitual 

57 The parable of the prodigal son is, I believe, sometimes 
made a ground for asserting that sinners in their unconverted 
state are God's children. But there is scarcely any parable 
which may not be made to yield false doctrine by forcing the 
comparison farther tlian was intended. In this very parable, 
for instance, the prodigal returns of his own accord, with no 
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language of Scripture : or at all events to avoid 
entirely statements and expressions which recur 
frequently and emphatically in Scripture. Now I 
would beg any one who is in doubt upon this 
question, to observe whether the employment of a 
lower sense in which the name of God's children 
«an be applied to all mankind does not end in 
the peculiar and distinctive sense being entirely 
swallowed up by the general sense given to the 
title. I greatly doubt whether any preacher who 
distinctly holds that all mankind are in some sense 
God's children, will be heard telling his hearers, 
as Jesus did, that if they do not love the Lord 
Jesus, they are not God's children, but children 
of the devil; or declaring with Paul, that the 
children of God are distinguished by being led by 
the Spirit ; or, with John, that the children of God 
are known from the children of the devil by doing 
righteousness, and loving one another. And if it be 
a fact that any preacher or writer avoids such state- 
ments as these, I would simply ask, Why does he 
avoid them P 

•one sent to seek him, and no one to mediate between him 
and the father. Common sense tells us that parables must 
be interpreted in conformity with the dogmatic statements of 
Scripture, and not made to override them. Moreover, this 
very parable supports my argument thus far, that the returning 
prodigal confesses that he had forfeited the rights of sonship, 
and the very name of a son. , 
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CHAPTER Vni. 

THE " CATHOLIC '* DOCTRINE OF GOD's FATHERHOOD. 

Many who follow the Scripture in regarding the 
title of God's children as distinctive, and not appli- 
cable to the whole human race, consider nevertheless 
that the generality of duly baptized Christians have a 
right to be called by that name. More particularly 
they believe that every duly baptized infant becomes 
in baptism a child of God, and that this position is 
not subsequently forfeited in this life, except by some 
extraordinary sin, or cours^ of sinning. 

Such a view may seem to them supported by the 
analogy of the Old Covenant, under which, as we have 
seen, the whole of Israel were designated as children 
of God, in virtue of their external privileges ; notwith- 
standing the gross ingratitude and disobedience of 
which multitudes among them were guiltyi 

But we have already observed that the change 
from the Old Covenant to the New was a change 
from if/pes to realities ; and that the same terms which 
under the former belonged to the types, were under the 
latter often restricted to the realities. For instance, 
Israel of old was "a holy people to the Lord," 
although a great majority of them had no holiness 
of heart. But, under the Gospel, personal holiness 
is required in every one who claims to be numbered 
among the '* saints.'* Under the law of Moses, an 
IsraeHte was "clean'' when he had gone through 
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the purifications prescribed for defilement. But when 
our Lord said to his disciples, " Ye are not all 
clean," it was cleanness of heart to which He 
referred. Under the Old Covenant God was the 
Shepherd of all Israel, and they were the sheep 
of his pasture. But under the New Covenant 
our Lord said to the Jews, " Ye believe not, because 
ye are not of my sheep ; gjs I said unto you. My sheep 
hear my voice, and I know them, and they follow 
me." ^ To call any one therefore God's child, simply 
on the ground of his position as a baptized member 
of a Christian Church, is, in some sense, to follow 
the analogy of the Old Covenant ; but it is to contra^ 
vene the analogy of the New, 

Many persons, however, will reply, that they give 
the name of God's children to the baptized, not 

* On the same principle Israel was espoused to God, as- 
a wife to her husband, by the bond of the Old Covenant; 
and having proved faithless to that Covenant, was for a time 
put away as a divorced wife. But in the New Testament we 
see the Church betrothed to Christ by the inseparable and 
eternal bond of the New Covenant. So again, the natural 
seed of Abraham was increased by every child that was bom 
of Jemsh parents. But the spiritual seed receive no additions 
by natural birth. (John i. 13.) The new birth alone adds to 
the spiritual posterity of Abraham ; and a man converted in 
mature years, or in old age, is a new-bom babe in that family. 
(IPet. i. 23; ii. 2.) 

Both under the Old Covenant and the New, we see the true 
people of God as a small kernel of reality surrounded by a 
crust of that wlaichis apparent and fictitious. But tJw difference is 
this, that under the Old Covenant the external covering formed 
part of a typical body, and as such was recognised by God, and 
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simply on account of their external position and 
privileges, but because they have actually within 
them a seed of Divine life, a measure of the Holy 
Ghost, which was bestowed on them at baptism, 
and which may yet, for anything we know to the 
contrary, be existing within them. They would com- 
pare this baptismal gift to a seed cast into the ground, 
which may either take root and grow immediately, 
or may lie dormant and hidden for years, until it 
springs up at last under favourable influences ; or on 
the other hand, by adverse influences, may be finally 
killed and perish. 

This sounds well as a theory ; but the first question 
is, Does it harmonize with Scripture? Does the 
Scripture authorize us in calling baptized persons 
God's children for such a reason ? I am convinced 
that it does not. Let us compare the doctrine above 
stated with a few prominent texts. 

"Whosoever is born of God," writes St. John, 
"doth not commit sin; for his seed remaineth in 



dealt with as if real : just as the typical sin-offerings were 
treated as if real. But under the New Covenatt all that 
is unreal is unauthorized. Nominal Christians are self- 
intruded, and whatever names belonging to God's people 
they may hear, are self-assumed, or hestowed hy otliers 
ignorantly. They are like the " mixed multitude " in the 
camp of Israel, (or the tares among the wheat), tolerated for 
awhile hy God, hut not recognized. Hence there is no ground 
for arguing that because unconverted Israelites were in a certain 
sense God's people, therefore unconverted Christians may be 
called so too. There was a tj^ical people of God then, and 



there is no such thing now. 
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him, and he cannot sin because he is bom of God."^ 
The words "his seed remaineth in him" express 
precisely that which is asserted respecting baptized 
children. But what is the consequence ? That stick 
persons do not commit sin, that is to say, do not 
make sin their habit, but make it their practice to 
keep God's commandments. Now, I ask the 
reader just to look around him and say seriously 
whether he can see this result of God's seed im- 
planted and remaining as it is supposed to do, in 
the baptized. Can he seriously say (in any rational 
sense of the words) that baptized young people 
between the ages of ten and twenty do not in general 
commit sin? 

"Blessed," said Jesus, "are the peacemakers; 
for they shall be called the children of God."^ 
But, on the above theory, we must give the same 
name to numbers of persons who are full of envy, 
malace, bitterness, and strife. 

''If God were your Father," he said on another 
occasion, "ye would love me."*^ Love to Jesus is 
the test of being bom of God. And obedience to 
Christ's commandments is the test of love towards 
him. Will the generality of baptized persons, old 
or young, stand this test P 

" As many as are led by the Spirit of God," writes 
St Paul, "they are the sons of God."^* Let us 
notice here, that God*s children have his Spirit 
dwelling in them, not as a feeble influence, overborne 

«• 1 John liL 9. « Matt. v. 9. •! John viii. 42. 

•* Bom. viii. 14. 
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by the world, the flesh, and the devil, and buried out 
of sight like a dormant seed ; but as a prevailing 
power, leading them in his paths, notwithstanding 
the opposition of the flesh. Those that af e led by the 
Spirit mmt, it is clear, be on tlie way to Jieaven. 
Now will the reader venture to tell the generality of 
his neighbours that they are on the way to heaven ? 

"Beloved," writes St. John, "let us love one 
another; for love is of God, and every one that 
loveth is bom of God, and knoweth God." ^ But if 
the larger part of the baptized are God's children, 
then not only " every one that loveth," but multi- 
tudes also of exceedingly selfish and hard-hearted 
people, are " born of God." 

"Whatsoever is bom of God, overcometh the 
world," ^ writes St. John in the same epistle. But 
we see, on the contrary, baptized persons on all sides 
enslaved, some by the love of the world, and some by 
the fear of it. 

Once more, we have in the following words of St. 
John so explicit and emphatic a testimony that it would 
be almost impossible to make it more so : — " In this 
the children of God are manifest, and the children of 
the devil : whosoever doeth not righteousness is not 
of God, neither he that loveth not his brother." ^ 
St. John knows nothing of the theory that regenerating 
grace may lie hidden under an ungodly life. The 
children of God, as he declares, are tnauifested by 
doing righteousness and loving one another ; and 
those who do not righteousness, or are destitute of 

•» 1 John iv. 7. «* 1 John v. 4. « 1 John iii. 10. 
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love, are manifestly not children of God, but are 
children of the devil. Now these distinguishing marks 
which he mentions are not such as need a microscope, 
or a well-practised eye, to detect. The most ignorant 
person knows what is meant by doing righteousness 
and loving one another, and knows those who do so, 
when he meets with them. Theological subtlety is not 
needed to explain this passage, but to explaii; it 
away. Let us bring, then, this practical test to bear 
upon the question. There are many places (such as 
the East of London, for example) where thousands of 
the baptized and unbaptized are intermingled. If 
the large majority of the former are God's children, 
then they should be distinguished from their neigh- 
Jbours by doing righteousness and loving one another. 
Nor will any one who knows any of these localities 
come forward and tell us that he can discover bv this 
test who have been baptized, and who have not ? ^^ 

I will add no more on this point, as I have no hope 
of convincing those who are not convinced by such 
statements of Holy Scripture as the above. I would 
only notice- that the argument founded upon them 
against the doctrine that all baptized infants become 
God's children, applies yet more strongly to the 
doctrine that all men are God's children by nature. 

r 

^ Might we not expect to see some conspicuous difference 
between a Sunday-school in which all the scholars were unre- 
generate and another in which they were all God's children ? 
Now you may find Sunday-schools in which all, or nearly all, 
the cliildren are unbaptized, and others where they are all 
baptized ; and it might be worth while for any one who thinlis 
that all baptized children are regenerate, to make a comparison 
of the two. 
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CHAPTER IX. 



THE DOCTTKINB OF GOD's FATHERHOOD REVIEWED IK 
ITS RELATION WITH OTHER DOCTRINES. 



I noticed at the outset that the view which any 
one takes of the question of God's Fatherhood will 
go far to determine whether he belongs to the " Broad- 
Church," the "Catholic/* or the "Evangelical" 
School of Christianity. It may be well to add a few 
more words in confirmation and explanation of this 
assertion. 

The doctrine that all men are by nature the children 
of God leads, in the first place, to the idea that their 
natural state is not one of complete alienation from 
God ; that there is in them hy nature something which 
deserves God's love and blessing, and some power to 
serve him acceptably. * 

Hence it leads further to the view that man's 
salvation is not entirely due to Gt)d's grace. It does 
not, on this supposition, originate altogether from God's 
undeserved favour, nor is it wrought entirely by the 
mighty power of God. 

Hence also Christ is viewed rather as the Great 
Prophet, Teacher, and Example, than as he who 
^* redeemed us from the curse of the law, being 
made a curse for us." The sonship of God's children 
becomes a privilege inherited from Adam, instead of 
a forfeited possession recovered by the ransom price of 
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Christ's blood, and restored as a free gift to those 
who believe on Jesus. 

The same doctrine of sonship by nature tends also 
inevitably either to the total oblivion or the under- 
estimation of the work of the Holy Ghost in regenera- 
ing sinners. If men are by nature children of God,, 
they cannot be naturally "dead in trespasses and 
siniS," for ** God is not the God of the dead but of the 
living," and there is therefore no need for them to "pass 
from death unto life" before they can enter the King- 
dom of God. 

Again, if all men are God's children, it is hard to 
believe that he would leave so many of his children 
ignorant of the only way of salvation. Tho«e, there- 
fore, who think thus, will readily come to the conclusion, 
either that all men 'vnH be finally saved, or, that 
all religions are a way of salvation to those who 
zealously follow them. 

Once more: since none but shallow and reckless 
minds can think that views like the above are recon- 
cileable with the Scripture, all logical and consistent 
thinkers who hold them will inevitably regard the 
Scripture as a mixture of truth and error, worthy of 
regard jonly as far as it agrees with their preconceived 
views. -And thus, while the name of Christianity may 
be retained, almost all its distinctive characteristics 
are abandoned, and that which remains is little more 
than Deism under another name. 

I do not say that all who believe in God's universal 
Fatherhood hold all that I have stated as connected 
with it, but I mcdntain that these are the views with 
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which it is naturally allied, and that the proof of the 
matter may be found in its appearing so commonly in 
actual alliance with them. 

Let us turn now to the idea that all infants duly bap- 
tized are made God's children and continue so until, by 
unusual or oft-repeated sin, they forfeit the blessing. 

This doctrine approximates nearer to the Scripture, 
in that it acknowledges the fallen state of mankind, 
and regards the privilege of sonship as a gift pur- 
chased for sinners by the sacrifice of Christ's death. 
But it opens the door, nevertheless, to the whole 
system of Roman Catholic doctrine. 

It involves in the first place the doctrine that God's 
grace can be conveyed (according to the theological 
phrase) " ex opere operato ;" that is to say, by th« bare 
mechanical performance of a sacrament. Suppose the 
case of an infant presented for baptism by ungodly 
persons to an ungodly minister, and in the midst 
of none but those who are living ungodly lives. In 
this case there is no true faith exercised by those who- 
take part in the ceremony, and no prayer offered 
except such as is " abomination to the Lord." ^ Yet, 
if the performance is mechanically correct, the end 
is supposed to be effectually secured. The infant is 
supposed to be as truly transformed into a child of 
Gtoi as if the persons concerned in the transaction 
had been the most faithful of Christ's followers. In 
a word, it remains at the discretion of those who are 
enemies of God whether the infant shall receive this 
Divine privilege, this inestimable blessing, or not. 
Those who are able to believe this have already 

<^7 Prov. xx-vlii. 9. 
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accepted one of the most important principles of 
Eomanism, and have crossed one of the most important 
barriers which divide its territory from that of Scrip- 
tural truth. 

In addition to this, the sacerdotal doctrine of 
God's Fatherhood leads to the sacerdotal view of the 
Church of Christ. Sacerdotalists will agree with me, 
I apprehend, in believing that the family of God 
and the Church of Christ are one and the same body. 
At any rate, the doctrine of Scripture appears clear 
on this point. " All mine are thine, and thine are 
mine," ^® said our Lord to his Father. Again (in Eom. 
viii.) we have these two statements of St. Paul : " If 
any man have not the Spirit of Christ, he is none of 
his;" and again, "As many as are led by the Spirit 
of God, they are the sons of God" The same qualifi^ 
cation constitutes a member of Christ and a child of 
God, Once more we may refer to the Epistle to the 
Hebrews (ii. 14) where we read, " Both he that sancti- 
fieth and they who are sanctified are all of one ; for 
which cause he is not ashamed to call them brethren ; 
saying, I will declare thy name unto my brethren, 
in the midst of the Church will I sing praise unto 
thee." The Church, therefore, is composed of the 
brethren of Christ; that is, the children of God. 

If, then, the multitude of duly baptized persons 
constitute the family of God on earth, we must 
similarly regard the Church of Christ as a vast 
ecclesiastical organization of those who have been 
duly baptized. And this brings on the question. 
How are the limits of this Church to be defined P If 

«8 John xvii. 10. 
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any such ecclesiastical organization were as " a city 
set on a hill which cannot he hid/* ®^ the ques- 
tion would he easily answered; whereas on the 
ordinary High-Church theory, the question is one 
of utmost difficulty. Supposing it to be simplified by 
putting outside of the Church all that have not Epis- 
copal government, this result is involved — that we 
exclude from Christ's Church many who (by the 
admission of all enlightened personis) have shewn in 
a remarkable degree the characteristics of the children 
of God ; whilst we include in it numbers in whom 
the opposite characteristics are only too conspicuous. 
And this further difficulty ensues — ^that if we consider 
^Christ's Church as the assemblage of Episcopal 
•churches, having the supposed " Apostolical Succes- 
sion," it is hard to discover that unity by which 
IJie Church of Christ should be known. No dis- 
union among the sects of genuine Protestantism'^^ 
equals tl^e disunion among the Episcopal Churches. 
In the distress and perplexity which this spectacle 
occasions, it is no great wonder if the boasted unity of 
the Church of Rome has caused many bewildered 

«• Matt. V. 14. A comparison of tlie context shows that the 
true reference of this passage is to real followers of Christ, 
who are individually conspicuous by the light of a holy life ; 
and that it answers precisely to St. John's words, when he 
declares that the cliildren of God are manifested by doing 
xighteousness and loving one another. 

70 By " genuine Protestants " I mean Protestants of the same 
type as those to whom tlie name was originally given. The 
interval between such Protestants and the nationalistic party 
is even greater than that which divides tliem from the Church 
of Borne. 
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souls to cast themselves into her anhs and shut their 
eyes for ever to her deformities. 

Now let the Scriptural view of God's Fatherhood be 
intelligently received, and then the whole view of the 
Church of Christ becomes clear as daylight. 

Those that are led by the Spirit of God are the sons 
of God, and such persons are distinguished, as we have 
seen, by a most definite and unmistakeable boundary 
line ftom the world around them. They do righteous- 
ness and they love one another. These, then, are the 
characteristics by which the members of Christ's body 
are known. Those who have these characteristics, to 
whatever denomination of Christians they belong, are 
members of the Church of Christ ; and those in whom 
tiiese are wanting to whatever " visible " church '^^ 
they may belong, and whatever position they may 
hold in it, have neither part nor lot in that body of 
which Christ is the Head. Thus we are entirely clear 
of the difficulty which the sacerdotal theory entails, of 
shutting out from Christ's Church, members who bear 
the likeness of Christ, and including in it members 

'^ In the New Testament we find : (1) Local churches, such 
as the " churches of Galatia," the " churches of Macedonia," 
the " Seven churches of Asia," consisting of visible organiza- 
tions: in which nominal Christians may be (not rightly, but 
through human imperfection) bound up with the true. (2) 
The Church of Christ (Eph. i. 22, 23, &c.) of which the 
individual members are visible and conspicuous, (Matt. v. 
14 — 16), but the Head and the organization are hidden from 
the world. Of this Church, all true servants of Christ are- 
ipso facto members ; and from it all who call Clirist, Lord, 
Lord, and do not the things which he commands, are ipso^ 
facto excluded. 
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who are utterly unlike him. Hence also the uniti/ 
of the Church is apparent. The differences which 
separate the true children of God, are but slight as 
compared with the unity that lies below those differ- 
ences. All God's children love the Lord Jesus, and 
the bond of union between such is incomparably 
stronger and more vital than the bond of any ecclesi- 
astical organization. Such men for example as Arch- 
bishop Leighton, and Richard Baxter, were joined to 
one another by far stronger ties than they were to any 
unconverted member of their own respective Churches : 
and would have been able to hold fellowship as breth- 
ren, if brought together, in such a way as they could 
not have done with any unconverted man, however 
closely connected with them by ecclesiastical ties. Let 
this true view of the unity of Christ's Church be once 
apprehended, and its infinite superiority to the arti- 
ficial imity of the Church of Some will be seen at 
once. It surpasses that unity as much as the living 
unity of the human body surpasses the uhity of an 
automaton constructed of a variety of materials by a 
skilful artist. 

I am fully persuaded that, so far as secondary 
causes are concerned, nothing would have contributed 
so effectually to check the lamentable apostacies to 
the Church of Home which the last thirty years have 
witnessed, as a clear understanding of the Scripttrral 
doctrine respecting the &mily of God. The doctrine 
of regeneration in baptism '*ex opere operato" has 
been, I am convinced, the thin edge of that wedge of 
sacerdotalism by which numbers have in course of 
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time been detached from the evangelical truths to 
which they once adhered. 

And although it is true that many who hold either 
the rationalistic or the sacerdotal doctrine of God's 
Fatherhood, do not proceed to all the lengths to which 
these paths conduct, it does not therefore follow that 
no serious mischief is done in these instances. There 
is no text which, if rightly understood, is more solemn 
and heart-searching for the unconverted than our 
Lord's saying to Nicodemus, " Except a man be born 
again, he cannot see the kingdom of God,'' and there 
is no text therefore whose sharp edge Satan would 
more willingly blunt. Now this he does effectually, 
by means of either of the two doctrines to which I 
have referred. Whichever of these may be held by 
the teacher of a nominally Christian congregation, he 
will address all his hearers alike as children of God, 
and will warn none of them that they need to be 
^*bom again," or to "pass from death unto life." 
He will see no such distinction among them as that 
which exists between the dead and the living, but 
only such differences as are found between the sickly 
and the healthy. Hence he will more or less address 
the same exhortations and encouragements to all. 
The true children of God in the assembly will be 
stinted in the consolations which their Heavenly 
Facther has provided for their souls, and those who 
have neither part nor lot in the mattor will be lulled 
into a false security. The preacher will be to his 
imconverted hearers like a, doctor flattering his 
patients with too favourable a view of their con- 
dition, and it is needless to say that they will not be 
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less ready to flatter themselves. Tell an unconyerted 
man that he is God's child, and (whatever meaning 
and consequences you may attach to the expression) 
he will be likely to conclude that his position and 
proi^ects cannot be very dangerous; but that, with 
a littld more pains on his part, all will* be made 
right. I have no question that this kind of teaching 
has smoothed, and is smoothing, the road to hell in 
millions of cases: and I entreat the reader before he 
listens to it, or repeats it, first to enquire of the 
Word of the Lord concerning the truth of the 
matter. 
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CHAPTER X. ' 



THE SCRIFlnTBAL DOCTKINE OF OOD'S FATHERHOOD 

RECAPITULATED. • • 

Laying aside controversy, let us review what we 
have found stated in the Word of God as to the rela- 
tions between Himself and His children. We may 
class them under these principal heads — the election 
of God's sons ; their reconciliation ; their adoption ; 
their sanctification ; their preservation ; their glorifi- 
cation. Let me say a few words on each of these 
points separately. 

1. Their election. We may see a type of it in the 
election of Israel. " When Israel was a child," says 
God, " then I loved him, and called my son out of 
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Egypt^ laad in l^ypt, enshred Inr Plmnaliy sunk 
in yktakry, and forgetfid of die Grod of flieir fiiflifTi^ 
is a type of tike frmily of Grod in their ot^;inaI eon- 
dition. Wben Moses was sent to ddirer Israd, it was 
not beeanse they had soo^t ddrrennee firinn Ckid, 
hot because God had already chosen them to be his 
people.^ In the same manner, the children of €hid 
'' were by natore ehildien of wrath even as oChen^*' 
and, consequently^ if left to fliemsetres, woold hsve 
eontinned as otiliers — slaves of sin, and wanting even 
the desire for ddiverance. But Ihey are delivered 
because^ as in thecase of Israel, ^' it pleased the Loid 
to make them his people."^ '' Ye hare not chosen 
me,'' said Jesus to his disciples^ '' bnt I hare chosen 
yon«''^^ Their choice was not the cause bat the con- 
aequence of his choice. Not merely were they chosen 
to be the objects of Grod's affection before they began 
to love God, but even before the world was made. 
" He hath chosen us in CSinst," writes Panl, " before 
the foundation of the Korld, that we should be holy and 
without blame before him in love : haTing/^TAfes^uto^et/ 
m unto the adoption of children by Jesus Christ to 
himself^ So &r are theyfirom being diosen as 
worthy objects of Grod's fisdherly love, that they are 
described as being originally dead in sins, no m<Mre 
attractive in themselves than a senseless, liMess, cor- 

^' We read in Exodus iL 23, that they sighed and cried, bat 
not that they dlirected their cries to the God of their &thers. 
See Ezek xx. 5 — 9, as to their spiritnal conation at that time. 

73 1 SaoL xiL 22. See Dent. vii. 6--& 

7^ John XV. 16. " Ephfis. L 4, 5. 
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rupted, body is to human feelings. "God," writes 
Paul again, " who is rich in mercy, for his great love 
wherewith he loved us, even when tee were dead in aim, 
quickened us together with Christ ; by grace ye are 
saved." "^^ 

2. Their reconciliation. By this I mean not merely 
their admission into the favour of God, but that upon 
which God's reception of them depended— namely, 
redemption by the death of Christ. Their sonship, 
as we have seen, is not a natural right, but a privilege, 
lost, for himself and for them, by Adam, and recovered 
for them by Christ When the prodigal son returned 
from his wanderings, he could not, as in days gone by, 
walk into his father's house and take his seat at bis 
father's table without asking leave from any one. His 
rights as a son were gone, and his father's honour 
required that he should humble himself and sue for- 
giveness before those rights were restored. Much 
more has the hoHour of God to be taken into account 
when it is a question of receiving rebels into his family ; 
for it is not in this case the honour of an individual, 
hut of the Sovereign of the universe, which has bern 
outraged. It is not so simple a matter for a king to 
pardon an act of high-treason a3 for a private indi- 
vidual to forgive a wrong. This may enable us, in 
some measure at least, to imderstand why the lost 
sonship of God's adopted children needed to be 
redeemed for them by the blood of the Saviour. 

That it is so, the Scripture tells us distinctly and 
emphatically. The following passages, out of many, 
may suflBce to show it. "We are ambassadors for 

'« Ephes. ii. 4, 6. 
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Christ, as though God did beseech by us : we pray 
you in Christ's stead, be ye reconcUed to God. For he 
hath made him to be sin for us, who knew no sin; that 
we might be made the righteousness of God in him." ""^ 
— ** Christ hath redeemed us from the curse of the law, 
being made a curse for us, that the blessing of 
Abraham might come on the Gentiles by Jesus 
Christ." ^^ — "When the fulness of time was come, 
God sent forth his Son, made of a woman, made under 
the law, to redeem them that were under the law, 
that we might receive the adoption of sons." ''^ — " To 
the praise of the glory of his grace, wherein he hath 
made us accepted in the Beloved : in whom we have 
redemption through his blood, even the forgiveness of 
sins." ^ 

The eortent of this mercy ought not to be unnoticed. 
The free pardon of a rebel, justly condemned to death, 
is almost the greatest act of clemency which an earthly 
monarch can be expected to perfotln. It would be 
also an extraordinary display of royal condescension 
if he were to take into his house a poor outcast 
child, and bring him up as his adopted son. But in 
God's dealings we hflive both combined. The rebel is 
pardoned, and not only pardoned, but adopted into 
the royal family. It is for those who know not God's 
holiness, nor their own sinfulness, to claim the positioQ 
of God's sons on the ground of their own deservings. 
His true children will on the contrary confess that 
all their right to this privilege is founded upon 

77 2 Cor. v. 20, 21. '^ Ga^ iii. 13, U. 

79 Gal. iv. 4, 5. ^ Epb. i. 0, 7. 
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God's own unspeakable grace, and upon the boundless 
merits of their Redeemer; through whom, and in 
whom, they are accepted and adopted. 

3. Sanctification. I mean by this the restitution of 
God's adopted sons to the likeness of their Father and 
their Redeemer. 

If a kind-hearted nobleman were to adopt a 
foundling child, he would not leave it in dirt and 
rags, but would have it clothed and educated suitably 
to its new position. So when God takes sinners into 
his fEimily his purpose is to make them worthy of 
himself. In this point again ** Israel after the flesh" 
were a type of the " Israel of God." Repeatedly in 
the law of Moses we find the chosen seed reminded 
that God had separated them from the nations, and 
brought them nigh to himself, in order that they might 
be his holy peqpk, keeping the statutes and com- 
mandments which he gave them. " Ye are the 
children of the Lord your Oody* said Moses; "ye 
shall not cut yourselves, nor make any baldness 
between your eyes for the dead ; for thou art an fioJy 
people unto the Lord thy God; and the Lord hath 
chosen thee to be a peculiar people unto himself, above 
all the nations that are upon the face of the earth." *^ 
Compare with this the following passages belonging 
to the New Covenant : — " If ye love them which love 
you, what reward have yeP do not even the pub- 
licans the same P He ye therefore perfect, even as 
your Father ichich is in heaven is perfect ^ — " Whom 
he did foreknow, he also did predestinate to be con- 

" Deut. xiv. 1, 2. ««■' Matt. v. 46, 48. 
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formed to the image of his San, that he might be the 
first-bom among many brethren." ^ — " According as 
he hath chosen tes in him before the fonndatian of the 
world, that we should he hofy and tcithottt blame before 
him in love.'* " — " Who gave himself for us, that he 
might redeem us from all iniquity ^ and purify to him- 
self a peculiar people zealous of good works," ^ — " As 
he which hath called f/ou is holy, so be ye holy in all 
manner of conversation; because it is wriUeu, Be 
ye holy, for I am holy." ^ 

But with this resemblance we see also a contrast 
between the Old Covenant and the New. Under 
the Old Covenant God adopted Israel to be his 
children; and, therefore, he gave them laws which 
he commanded them to keep, in order that they 
might behave themselves as his children ought to do. 
But in the New Covenant God adopts sinners to 
be his children ; and, because he has adopted them, 
he puts his Spirit into their hearts, and, by his 
Spirit, writes in their hearts his law. Thus, by the 
New Covenant, he secures that which the Old 
Covenant could not secure — namely, that his children 
shall be like himself. 

The beginning of this change, as we have already 
seen, is regeneration, or the new birth. Its progress 
is growth in grace. Its completion will be perfection 
in the Divine image. "Beloved," writes St John, 
" now are we the sons of God, and it doth not yet 
appear what we shall be ; but we know that when he 

S3 Rom. viii. 29. *^ Eph. i. 4. 

w Titus ii. 14. * 1 Pet. i. 15, 16. 
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shall appear, we shall be like him ; for we shall see 
him as he is/* ?^ 

4. Preservation. It would take long to tell in how 
many ways young children are indebted for their pre- 
servation to a parent's care. But it would be a longer 
undertaking to ennumerate all that God does to pre* 
serve his children from the dangers and evils to which 
they are exposed. When he says, "I will be a 
Father to you, and ye shall be my sons and daughters/' 
he means all that he says. They can truly say that 
no father is like their Father, for power, for< wisdom, 
for &ithfiilness, for watchfiibiess, for love, for patience. 
Their smallest wants, as well as their greatest, are the 
subject of his concern. His eye is always upon them 
for good, and his ear is open to their cry. His hand 
leads them, and upholds them, in the way of life. His 
arm protects them in every danger. In all their 
afflictions he pities them ; and when he sends trouble 
upon them, it is the chastening of a loving Parent^ 
not for his pleasure, but for their welfare. Though 
they often grieve him, and so cause him to hide his 
fsu^e firom them, yet this Fatherly displeasure endures 
but for awhile, and his everlasting love towards them 
remains unshaken. If they wander £rom him, he 
brings them back again, and, in a word, he never 
leaves them nor forsakes them, till he has brought 
them to his everlasting rest. 

Here, again, we may trace the parallel between the 
chosen seed of the Old Covenant and ttiat of the New ; 
and^we may apply to the latter, in a fuller sense, the 
words in which Moses described God'6 goodne^ to the 

87 1 John iii. 2. 
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former. '* He found him in a desert land^ and in the 
waste howling wilderness ; he led him about, he 
instructed him, he kept him as the apple of his eye. 
As an eagle stirreth up her nest, fluttereth over her 
young, spreadeth abroad her wings, taketh them, 
beareth them on her wings : so the Jjord alone did 
lead him. . • . Happy art thou, O Israel : who 
is like unto thee, O people sayed by the Lord, the 
shield of thy help, and who is the sword of thine 
excellency V ®® 

6. Glorification. "If children, then heirs," writes 
St. Paul, " heirs of God and joint heirs with Christ, 
if so be that we suffer with him, that we may be also 
glorified together." ^ The children of Gtod are a 
blessed people even now, but their peculiar blessings 
are not of an external sort. They are not distin- 
guished from oijiers by riches, honours, prosperity, or 
length of life, but more often by the contrary. But 
one day the happiness of their lot will be acknow- 
ledged by all, and the inward comforts which they 
already possess will be unspeakaUy increased. 

JN^oiv, they are burdened by the remains of indwelling 
sin, which sorely diminshes their joy, their usefulness, 
their fellowship with God ; but then, the last trace of 
sin will be destroyed, and with it all sorrow and sighing 
will flee away. Now, they dwell in the midst of 
Satan's kingdom, where their souls are daily grieved 
by the miseries of their fellow-creatures, and the dis- 
honour of God ; but then, they will be where nothing 
but perfect righteousness, perfect peace, and perfect 
love, will meet their eye. Now, they inhabit bodies 

^ Deut. xxxii. 10-^12 ; xxxiii. 29. ^ Rom. vu. 17. 
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defiled by sin^ afflicted with iufirmitiesy and tending 
to corruption ; but then^ their bodies will be transformed 
into the likeness of Christ's own glorious body. As 
our Lord himself declares^ they will '' shine forth like 
the sun, in the kingdom of their Father." ^ Now, 
they walk by faith and not by sight, they have their 
God and Saviour nigh to them, but not present to their 
senses; but then^ they will see him as he is, and 
behold him face to face. 

Neither will his glory be overwhelming or painful 
to them. They will not cry, like Isaiah, '^ Woe is me, 
for I am undone ;" nor, like John, '* fall at his feet as 
dead ;" because, being made pure as he is pure, they 
will have no cause to tremble at his presence. And the 
crown of this joy will be its eternal duration. When 
Peter saw the Lord's glory on the mount of transfigura- 
tion, he would gladly have had the vision prolonged ; but 
many years of toil and trouble had to pass before that 
wish could be granted. But then there will be no 
returning from the holy mount to a world of sin and 
^rrow. None of the assembled £Etmily will ever go 
forth again from their Father's house. 

Of all earthly blessings, scarcely one is greater than 
to be brought up in the family of good and loving 
parents : but it is worth while to compare this hap- 
piness with the happiness of belonging to the family 
of God, and to observe how much the latter excels 
the former. 

Parents may do much, by means of teaching and 
training, to form habits of virtue in their children; 
but how often does it happen that, in spite of their 

^ Matt. xiii. 4:}. 
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care, the sinfal nature of a child hurries him into a 
course of sin and folly which embitters their declining 
years. But God is never thus disappointed in his 
children, for he writes his laws in their hearts by the 
power of his Spirit. His settled purpose is to make 
them partakers of his own happiness; and that\^hieh 
he has purposed, and promised, he is able to perform. 
Again: the more tenderly that parents love their 
children, the sharper are the pains of separation when 
they come. Sons and daughters go forth to distant 
spots, and their anxious parents cannot go with them 
to watch over them amidst new temptations and dan- 
gers; nor do they know, in bidding them farewell, 
whether it may not be farewell for ever. Sometimes 
the separation is made by death, the great divider of 
all earthly ties. A parent feels the strong hand of 
the enemy laid upon him, and grieves to think of the 
little ones who must be left bereaved. Or a darling 
child is seized by the same pitiless grasp, and all the 
affectionate care of the father and mother cannot hold 
it back. But God can never be divided from his 
beloved ones. Go where they may, he is equally 
near to them, and equally able to help them. Joseph 
might be carried far beyond the reach of Jacob's pro- 
tection, but "the Lord was with him," whether in 
the house of bondage, or in prison, or in Pharaoh's 
court. Neither can death take God from his children, 
nor them from him. On the contrary, it takes the 
child of God to be more completely in his Father's 
presence than he was before. So that each member 
of this blessed family may exclaim, " I am persuaded 
that neither death nor life, nor things present nor 



55 



things to come^ nor height nor depth nor any other 
creature shall be able to separate us fro^n the love of 
God, which is in Jesus Christ our Lord/' 

Once more : this separation of earthly ties, sooner 
or later, breaks up every earthly family, and brings it 
to an end ; whilst in God's family the very opposite 
process takes place. 

It is pleasant in this world to see a complete family 
circle — the father, the mother, and little ones of various 
ages — around the fireside. But this happy circle 
cannot last for long. In a few years, first one child, 
and then another, will leave the father's roof, and will 
only return as a visitor from time to time. Even before 
this comes, death may break in, and drag away a 
parent or a child, no more to return. And at length 
the last member of the circle will be gone, and another 
family will sit round the same hearth. But with the 
family of God a contrary process, ,as I have said, is 
going forward. His children are bom by the new 
birth, one here and another there ; and are scattered 
far and wide, during what may be called the childhood, 
of their spiritual life. Often does it happen that a 
child of God has no brother or sister in Christ under 
the same roof. Instead of beginning their new life 
in their Father's house, they are bom strangers and 
sojourners in a distant land. But, one by one, they 
are being gathered in. The same mighty agent which 
is breaking up and bringing to nought the families of 
men, is carrying God's children, one by one, to their 
Father's home. There the family circle is continually 
growing, and never diminished by a single departure. 
And when the time appointed for *^ the manifestation 
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of the sons of God *' has come, their Bedeemer will 
assemble in one glorious company those that have 
been taken, and those that are still left Tip'on earth, 
and will receive them into the mansions which are 
to be their home for ever. 



CHAPTER XL 

PRACnCJAL APPLICATION OF THE SUBJECT. 

To contend for Divine truth, and yet neglect the 
practical use of it, is as profitless as it would be to 
fight in defence of a fruitful territory, and yet leave 
it uncultivated. Let us, therefore, finally consider the 
Scriptural doctrine of God's Fatherhood in its practical 
bearing on ourselves. 

We have seen something of the blessedness of the 
children of God as described in his own "Word ; but do 
we know something of it by experience ? Are we 
ourselves inside or outside of that happy circle ? This 
is surely a question not to be lightly dismissed. Who 
can say how much depends on the answer which 
truth would give to it P 

There is not much space intervening between a 
Christmas circle assembled round their father's table 
land the ragged child who gets a glimpse of them 
through the window ; but how much difference does 
that small space make ! Even so, there are many of 
whom one might say that they are *' not far firom the 
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kingdom of God/' but between whom and those inside 
there is an immeasurable difference of condition. It 
is distressing also to think how many probably have 
flattered themselves with the notion that they be- 
longed to the family of God, but will, nevertheless, 
hear the sad sentence, " I never knew you." Let me 
beg the reader, therefore, as he cares for his own soul, 
not to leave this question unsettled. We have seen 
some broad and clear marks by which the sons of God 
are to be known. They love the Lord Jesus, and, 
€onsequenfly, keep his commandments; they love 
one another ; they do righteousness ; they overcome 
the world. Try yourself thoroughly by these tests, my 
•dear reader ; if you have not done so yet : or, rather, 
knowing the deceitfiilness of your own heart, pray the 
Lord himself to search and try you, and let you know 
what you are, and where you stand, in his sight. 

Let me address a few words to those whose con- 
43cience tells them that, when thus tried, they are found 
wanting. I would say to any such person : It is a sad 
conviction to know that you are outside of that 
favoured company on whom God's fatherly blessing 
rests. Remember also that, if not under his blessing, 
you are under his curse. There is no intermediate 
<5ondition recognized in Scripture. As in nature there 
is no intermediate state between death and life, so 
in the spiritual world each human soul is either alive 
or dead to God. And if the latter condition is yours, 
then nothing but the frail scaffolding of this mortal 
life interposes between your soul and the pit of hell. 
Ought you to be light-hearted? Ought you to be 
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wrapt up in matters of perisliable interest, when this 
is your position ? 

There is one happy fact, however, in your circum- 
stances, if you know how to use it. Though you are 
outside of the family, yet the door is open for you to 
enter in. You are welcome to enter without delay, 
and to be made a partaker of all the privileges of the 
adopted chHdren without money and without price. 

It is not to be denied that there are sacrifices of a 
certain kind involved in taking this step. Even a 
ragged wanderer must sacrifice something in becoming 
the adopted child of a kind and rich man. He must 
give up the company to which he has been used ; he 
must give up his degraded and vicious habits and 
amusements ; he must give up his lawless indepen- 
dence. And outcast children have been known to 
reject with scorn, or suspicion, the invitation to enter 
a comfortable home ; because they abhorred the idea 
of being under fatherly control, and sacrificing their 
base enjoyments. Just in the same way do human 
beings naturally shrink back from God's offer to take 
them under his fatherly care. " Come out from among 
them, and be ye separate," is God's invitation, " and 
touch not the unclean thing; and I wiU receive you> 
and will be a Father to you, ^d ye shall be my sons, 
and daughters, saith the Lord Almighty." *^ But their 
unwillingness to come out from the world, and their 
love for the unclean thing (that is, sin), are so strong,, 
that, in spite of this loving offer, they stand aloof, and 
prefer their forlorn independence to the fatherly mercy> 
joined with the fatherly control, of God. 

91 2 Cor. vi. 17, 18. 
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If it be so with you, my dear reader, I beg you to 
consider what you are doing. "Would you not pity 
the ignorance and folly of a ragged child refusing the 
offer of a comfortable home and a good education? 
Yet his folly is wisdom when compared with the con- 
duct of those who delay and hesitate when God invites 
them to exchange their worldly pleasures for a share 
in his parental care and love. You cannot, I am con- 
fident, brave the idea of seeing the family of God at 
last received with songs of joy into their Father's 
kingdom, and yourself shut out. You mmi be cherish- 
ing the hope that some day or other, when a con- 
venient season arrives, you will seek and obtain an 
interest in their blessed lot. But remember, that 
every day whilst you linger, you are provoking God 
to shut the door of mercy which now stands open ; 
and " when once the Master of the house hath risen 
up and shut to the door," it will be vain, as our Lord 
says, to stand without and cry, " Lord, Lord, open to 
us.*' w ]yf ay Qq^ giYQ yQQ gi^ace to hearken while it 
is said, " To-day, if ye will hear his voice, harden 
not your hearts." 

'It may be, however, that some reader of these pages 
is sincerely desirous, at all costs, to gain admittance 
into that happy citcle on whom the light of God's 
fsttherly countenance shines ; but has hitherto been 
seeldng in vain to find the entrance to the Father's 
house. Such a soul needs to be reminded of those 
words of St. John : " As many as received him, to them 
gave he power to become the sons of Ood, even to them 
that believe on his name" ^ The death of Jesus, as 

»» Luke xiii. 23—28. ^^ John i. 12. 
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ire hare already seen, has lecoreied tbe lost pririkges 
of sondiip for fallen men ; and it is to Jam that ereiy 
one who would regain those pg^ril^es most ecmie^ 
''I am the way," said he, ''the truth, and the Kfe: 
no man oometh unto the Father but by me-"** Heic^ 
my dear reader, is the rery thing yoa need. Thewmy 
^ <^iened tor yoa by the precunis Uood of Christ, and^ 
therefore, no merit of your own is needed. Ton m«y 
eome to him eren as yoa are — a pdloted sinner ; and 
if yoa so eome, yoa need not fear rejection. *^ Him 
that eometh to me,** says he, ''I will in no wise 
east oat.'' ^ "" He erer Uveth to make interoesnm far 
tiiose who eome anto God by him;**^ and if he 
intercedes for yoa, whaterer yoar guilt may be, God 
win receire yoa to the arms of his fiitherly merey ; 
not only for the ^ory of lus own grace, bat also for 
the lumoar of his beloYed Son, in whom he is wdl 
pleased. 

Yoa may, however, be hindered by some thought 
of tins kind: "* I would ^adly be the object of 6od*8 
foidierly lore ; but die positioa of a child of Grod in- 
toItcs reqH>iisibilities to which I am not equaL It 
would be impossible finr me to Uve such a life as God's 
diildren are expected to do^ and therefore it would 
be only hypocrisy on my part to call Grod my Fa&er.'* 
But there is a remedy foryour difficulty. The tam^ 
Sayionr whose blood will wash away the guilt of your 
transgresaoBS, will alWy by hi$ Ufe-^vi^ ^^P«^» 
enable you to Ike as a ekild of God ought to do^ By 
believing in bun you will be delivered from con* 
demnadon, and bjf believing in Am yon mill te 

** Joim xir. 6. ^ John tI 37. » Heb. vii. 25. 
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delivered front the dominion of sin. ^ He will keep you 
as the apple of his eye, and not suffer you to be 
tempted above that you are able to bear. ^ If, there- 
fore, you are really willing to be saved from the 
practice of sin, as well as from the punishment of it, 
all you need is provided in Christ. You have but 
to ctust yourself as a helpless, perishing sinner into the 
arms of his saving mercy, and aU will be weU. 

Lastly, I would venture to address a word of ex- 
hortation to those who are already ''childrei) of God 
by faith in Jesus Christ." Dear brethren, suffer me 
to remind you of our Lord's words: "Ye are the 
light of the world. A city that is set on a hill can- 
not be hid. Neither do men light a candle and put 
it under a bushel, but on a candlestick, and it giveth 
light to all that are in the house. Let your light so 
shine before men, that they may see your good works 
and glorify your Father which is in heaven." As 
we form some idea of people whom we have never 
seen by observing the appearance and conduct of their 
children, so the world which knows not God can learn 
something respecting him from what it sees in his 
children. Will not every right-hearted child wish 
to behave himself before strangers in such a way as 
to bring honour, and not reproach, upon his father's 
name P And ought not a like feeling to animate the 
children of God ? Nothing tends so effectually to 
convince and convert the hearts of men as wlien they 

»' See John xv. 1—6. Rok. vi. 14 ; vii. 24, 25 ; viii. 2—4. 
Gal. ii. 20. Eph. i. 19 ; ii. 8—10. 

^ 1 Cor. X. 13. 
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see the transforming effects of God's grace in the lives 
of those who belong to him. It is a powerful argu- 
ment against the reluctance of an outcast child to 
enter a home of refuge when he sees an old companion 
well-fed and clothed, and hears his testimony to the 
care which is taken of him. In the same manner you 
should be witnesses of your Father's grace to those 
that are without. Let them see in you persons like 
the brethren of Gideon; of whom ^'each one resembled 
the children of a king.'' Let them see manifestly in 
you " the fruits of the Spirit .... love, joy, peace, long* 
suffering, gentleness, goodness, faith, meekness, tern* 
perance," — and it will be hard for them to avoid the 
conclusion that the Gospel which you profess to believe 
is the truth of God. 

And, besides this, use all other means in your power 
to make others know and share the happiness you 
possess. Gould you sit down to a feast where there 
was enough and to spare, and hear outside the lamenta- 
tions of those that were dying in the streets with 
hunger without doing anything for their relief? I 
know that you coxdd not. Neither can those who have 
really *' tasted that the Lotd is gracious," be indif- 
ferent to the destitution of those who know him not. 
Yet, there is far too much negligence in this matter 
amongst us. "We come sadly short of the example of 
him "who, though he was rich, yet for our sakes 
became poor ; that we, through his poverty, might be 
made rich." Surely, if all the family of God were 
more like their Elder Brother, many of them would 
care much less for their own ease and luxury, and 
would give much more of their money, time, labour. 
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and prayers to the work of gathering in perishing 
souls to the shelter of God's fatherly roof. You would 
rejoice over a child who, by your exertions, had been 
rescued from a life of degradation and naisery, and 
placed in a happy home on earth. But a hundred 
such achievements are not equal to that of bringing 
X)ne wanderer to the arms of your Heavenly Father. 



CHAPTER XIL 

CONSIDERATIONS ON THIS SUBJECT ADDRESSED TO 

PARENTS. 

I would not end without a few words to Christian 
parents in particular, as the subject is one which has 
a special interest for them. 

My dear friends, think what feelings must have filled 
the heart of the mother of Moses, when her infant 
child, just before in danger of perishing, was placed in 
her arms by Pharaoh's daughter, with these words : 
" Take this child, and bring it up for me." But wliac 
should be the joy of a father or mother who see their 
child adopted into the family of the Most High God ! 
Oh, let this, then, be the object of your endeavours 
and your prayers for the children which God has given 
you. 

How grievous is the reflection, that multitudes of 
parents never ask for their children the privilege of 
admission into God*s family, because they take, for 
granted that their little ones are God's children 
already, whether by nature, or in virtue of their baptism . 
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Were it not for the unwise fondness which blinds 
them to the real condition of their children in early 
youth, they might take more effectual measures to pre- 
vent that terrible blighting of parental hopes which 
so often come with later years. If, instead of taking 
a superficial view of their children's faults, they saw 
in those faults the symptoms of an unregenerate heart, 
needing nothing less than to be bom anew of the 
Holy Ghost ; if, instead of flattering themselves that 
their sons and daughters were God's sons and 
daughters already, they sought this high privilege 
for them in humble and persevering supplication, 
how different the end might often be! 

My dear friends, you who believe in the reality of 
God's grace, and desire that grace for yourselves and 
your children, I beg you not to let the precious years 
whilst your children are still under your roof be 
spent in a fool's paradise of illusion as to their real 
state. Eemember that if your children are made 
children of God, the new life — the likeness of God — 
frnist manifest itself in them, " Even a child is known 
by his doings ;" and, as we have seen, the children 
of God are " manifest " in this, that they do righteauB' 
nrss. Natural amiability, or even such religious habits 
as education may produce, should not be mistaken for 
a manifestation of the new birth. Fair blossoms like 
these in numberless cases leave no fruit at all ; whereas 
in those who are born of God, the divine seed of life 
remains, and brings forth fruit to eternal life, I pray 
you, therefore, not to be satisfied till you see reasonable 
evidence that your children have " yielded themselves 
to God as those that are alive from the dead." Then, 
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^''*^3eed, you may rejoice over them with deeper joy 
than the widow of Zarephath experienced, when 
Elijah delivered to her the child that had been dead, 
laying, " See, thy son liveth !" 

Consider what reason for rejoicing has that believing 
parent who sees his child made a child of God in the 
Scriptural sense of the term. He knows not how 
long the child's life may be prolonged on earth, but 
this is a small matter, now that he has eternal life. 
He knows not how long he himself may be spared to 
watch over his child, but he knows that if he is 
called away, his child will have remaining to him a 
more loving, more wise, and more powerful Father, 
who can never die. He looks forward to the time 
when his child must go forth among strangers, far 
from the watchful eye of his earthly parents ; but he 
knows also that, go where he may, the child will have 
a Heavenly Father always nigh to him as his guardian 
and his guide. He knows not what temptations, 
troubles, and dangers his child may have to go through 
in this evil world, but he knows that in every trial, 
and in every danger, the never-failing mercy and 
faithfulness of his Heavenly Father will be with him 
and bring him through. Once more, he knows that 
sooner or later, in one way or another, he must be 
parted from his child, and see his face no more in this 
world ; but he is assured that he will meet him again, 
to part no more, in the house not made with hands, 
eternal in the heavens. 

Aim, therefore. Christian parents, at nothing short 
of this destiny for your beloved children. Leave it 
to the men of this world to make riches and honours 



66 

the first object for which they train tiieir sons and 
daughters, but do you seek for them first the kingdom 
of God and his righteousness. Count no earthly 
prize worthy of notice in comparison with the grand 
success of procuring their admission into the family 
of God, and their interest in the everlasting inheri- 
tance. Spare no pains that are necessary, refuse no 
sacrifices that are neciBSsary, for this end. Set it con- 
tinually before your children themselves, as the good 
part, compared to which all other portions are but 
vanity : H thing to be sought now^ in their early years, 
with all the heart and all the soul. Finally, make 
it the matter of your unwearied and believing prayers. 
It was a happy thing for the poor Syrophenician girl 
that she had a mother who persevered, in spite of dis- 
couragements, till she got the desired blessing from the 
Saviour. And it has been a happy thing for thousands 
of children since; that they had parents who would 
not cease their importunity till they saw their sons and 
daughters rescued out of the devil's power. It is true 
that the condition of your merry, and loving> little ones 
may seem to demand less urgency in prayer, than the 
poor creature " grievously vexed "^ith a devil.'* Yet, 
remember that, bright and cheerful as they may appear; 
baptized as they may have been by a Christian minis- 
ter, it does not follow that they have passed from under 
the power of Satan into the kingdom of God's Son. 
Be wise, therefore, and let not the enemy make them 
his prey for want of anything that your prayers can 
do. It was a happy thing for those other children of 
whom we read in the Gospel, that they had friends wise 
enou^ to seek for them the blessing of the despised 
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Jesus of Nazareth. Those friends did not come asking 
for them gold or silver, food or clothing, long life or 
worldly joy ; but they asked his blessing for the little 
ones, and they gained it. Christian parents, bring 
your children, by believing prayer, to the feet of the 
pame Saviour, and ask his blessing for them ; and let 
nothing content you imtil you perceive by evident 
tokens that your point is gained, that he has taken 
them in the arms of his mercy, and has blessed them 
with the everlasting blessing of sonship in the family 
of Ood. 
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APPENDIX. 

ON THE RELATION OF BAPTISM TO THE NEW BIRTH. 

I propose to examine, briefly, what Kght the Scrip- 
ture throws upon the controversy between the . Sacer- 
dotal and the EvangeUcal schools of theology with 
regard to this subject. I leave out of the question 
all Rationalistic views of baptism, since it is super- 
fluous to discuss secondary matters with those from 
whom one differs on points of far greater importance. 

I believe that almost all those who hold that none 
but the regenerate are God's children will agree, thus 
far, that baptism is an " outward and visible sign of 
an inward and spiritual grace,'* and that the inward 
and spiritual grace of baptism is " a death unto sin, 
and a new birth unto righteousness ;" or, in one word, 
"regeneration." A different meaning has been attached 
by some writers to the term " regeneration," making 
it to signify a change of ecclesiastical position by ad- 
mission into the visible Church, instead of a change of 
nature ; but such a sense of regeneration, or of the 
new birth, is quite unknown to Scripture (and, I may 
add, to the Prayer Book) ; and to use Scriptural terms 
in an unscriptural sense is the sure way to produce 
confusion and error. 

I believe further that few of those who are well 
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instructed in Scripture would find anything objection- 
able in the following definition of baptism found in 
Article xxvii. of the Church of England : — ** Baptism 
is not only a sign of profession and mark of difference, 
whereby Christian men are discerned from others that 
be not christened, but it is also a sign of regeneration 
or the new birth, whereby, as by an instrument 
they that receive baptism rightly are grafted into 
the Church; the promises of the forgiveness of 
sins, and of our adoption to be the sons of God 
by the Holy Ghost, are visibly signed and sealed; 
faith is confirmed, and grace increased, by virtue of 
prayer to God/* 

Neither is there any serious practical difference of 
views when the baptism of adults is concerned. All 
will agree that repentance towards God, and faith, 
towards our Lord Jesus Christ, are indispensable pre- 
requisites for baptism in such cases ; and all will agree 
that no blessing can attend the ordinance, however 
exactly performed, when these qualifications in the 
baptized persons are wanting. All, moreover, who> 
know anything of the Scripture will agree that 
H^hen any one comes to baptism with the right dis- 
positions of repentance and faith already existing in 
his heart, it is because God has begun a work of grace 
in him already, so that (as the above-quoted Article 
implies) grace is not in these cases first conmiunicated 
in baptism, but that which before existed is '' increased 
by virtue of prayer to God." 

It is, however, when we approach the subject of 
InJEint Baptism that serious differences and difficulties 
begins Almost all that I can now attempt is, as I said. 
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to examine the texts of Scripture which bear most 
directly upon the matter. 

I believe that the Sacerdotal view of Infieint Baptism 
may be &irly stated thns : — ^Baptism is an ordinance 
which, if duly performed, carries with it the Divine 
grace of regeneration. That grace is received by all 
adult persons who receive baptism in a proper frame 
of mind ; but the presence of impenitence and unbe- 
lief in the heart of a candidate for baptism forms an 
obstacle, which hinders the ordinance from taking its 
right effect ; just as moisture in a piece of wood will 
hinder it from taking fire when you expose it to a 
flame. Now, with infants this active obstacle is not 
present, and, therefore, the effect of baptism rightly 
performed on them is inyariably their r^eneration. 

The Evangelical view differs in this respect, that it 
attaches no power of communicating grace to the ordi- 
nance itself, apart from the exercise of &ith. The 
Evangelical minister who practises infant baptism 
maintains that, although the infant itself cannot repent 
nor believe, yet the faith of those who bring it for 
baptism may stand instead of the infant's faith, and 
may obtain for it admission into the family of Ood 
by regenerating and adopting grace. He further holds, 
that if this faith be wanting on the part of those who 
are concerned in the baptism of the infant, there is no 
ground whatever for believing that the mechanical 
performance of the ceremony conveys any blessing at 
all with it. 

Without pretending to agree with the service 
for Infant Baption in the Common Prayer Book, 
I must say that there is more in it to favour the 
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Eyangelical view than appears to the superficial 
observer. Let it only be observed how distinctly it is 
assamed that the persons taking part in the ceremony 
bring the child to Christ by the prayer of faith; how 
large a part of the service is occupied in prayer that 
the blessings connected with baptism may be granted ; 
and how much stre^ is laid upon ike promises of God 
to hear and answer prayer ; and it will be seen how 
little all this agrees with the " opus operatum " doctrine 
of thd Sacrament, that is to say, with the idea that 
its efficacy lies in the correct mechanical performance 
of the rite. Let it be only supposed (no extravagant 
supposition, alas!) that there is no believing prayer 
offered, nor any real presentation of the infant to 
Christ by the hearts of those present, and all the 
grounds of expecting a blessing, as they are stat-ed in the 
service, are taken away ; nor can any conclusion as to 
the child's regeneration be fairly grounded upon the 
service. 

When we turn to the Scripture, we find very great 
things unquestionably said as to the effects of baptism ; 
but I believe a careful study of the various passages 
will shew that in none of these cases is there any grace- 
bestowing efiicacy attached to the bare ordinance, apart 
from the dispositions of those who receive it. Let me 
proceed to shew this. 

I do not include in the passages referring to the 
effects of baptism our Lord's well-known words: 
" Except a man be born of water and of the Spirit 
he cannot enter into the kingdom of God," for the 
following reasons : 

1. The argument in favour of a literal interpreta^ 
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tion is worth very little here. If the water be literally 
taken, the phrase " bom of water " must, nevertheless, 
bo figurative. Besides which onr Lord's sayikigs 
were more often figurative than literal : " Without a 
parable spake he not to them" (Matt. xiii. 34). 
And in most cases where his words are recorded to 
have been misunderstood it was from a literal inter- 
pretation of a figurative saying, ^ an error into which 
Nicodemus fell on this very occasion. 

2. Water is in several places employed as an emblem 
of the Holy Spirit in the Scripture ; ^^ and the phrase 
" water and the Spirit " is, on this supposition, strictly 
analogous to that of "the Holv Ghost and fire;*' 
since I presume that iio thoughtM person would limit 
the fire mentioned by John the Baptist to the fire of 
Pentecost. 

3. It seems highly improbable, considering that the 
prevailing error of the Jews (and more particularly of 
the Pharisees) was an excessive reliance on outward 
rites, and disregard of spiritual reUgion ; and further, 
that a great part of our Lord's teaching was expressly 
directed against this fatal mistake; considering, I say, 
these facts, it seems most unlikely, that when a Pharisee 
came to our Lord, seriously enquiring of him the way 
of salvation, our Lord should begin by directing his- 
attention to an external ceremony: whilst, on the 
other hand, it would be entirely in harmony with the 

w See Matt. xvi. 5—12. Luke viii. 52, 53. John ii. 18 — 
21 ; iv. 11, 32, 33 ; vi. 52 ; vii. 32, 33 ; xi. 11*— 13. 

»*» See Isaiah xliv. 3. Ezek xxxvi. 25. John vii 37—39. 
■1 Cor. xii. 13, &c. 
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character of the Saviour's teaching that he should 
insist upon the necessity of that inward change which 
is the real qualification for entrance into the kingdom 
of God. 

Neither do I see anything more than an allusion to 
baptism in those words of St. Paul : " Not by works 
of righteousness which we have done, but according to 
his mercy, he saved us by the washing [or, laver] of 
regeneration, and renewing of the Holy Ghost." ^^^ 
No one, I think, that has entered into the spirit of 
Paul's epistles can suppose that he would have written, 
"According to his mercy he saved us by baptism and 
the renewing of the Holy Ghost.*' 

It seems to me much more natural to take the words 
as an expression of the same kind as *^ the shield of 
faith,'* " the breast-plate of righteousness," " the bond 
of peace," &c.; and to understand, by it, that new 
birth which is as a laver to those who pass through it. 

It must, moreover, be remembered that it is of the 
baptism of converts that Paul is here speaking, since 
in the preceding sentence he refers to their imconverted 
condition, when they were Uving as the servants of 
sin. Consequently, if Paul did intend to speak of 
baptism in this passage he could not have meant to 
attribute it to any other e£fect than that which it 
ordinarily has on those who are admitted as believing 
converts into the visible Church. What this effect 
is we may see from other texts which I have yet to 
quote. 

The same remark — ^namely, that the baptism referred 
to is that of believers — ^will be found applicable to every 

"1 Titus iii. 4, 5. 
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passage of the New Testament in which forcible ex- 
pressions are used, with regard to the blessing attend- 
ing the ordinance. This is self-evident in the three 
following passages. 

Mark xvi. 16. " He that believeth and is baptized 
shall be saved ; but he that believeth not shall be 
damned.'* 

Acts ii. 38. " Repent, and be baptized every one 
of you in the name of Jesus Christ for the remission 
of sins, and ye shall receive the gift of the Holy 
Ghost.'' 

Acts xxii. 16. "Arise, and be baptized and wash 
away thy sins, calling upon the name of the Lord." 

The remaining passages of this class are found in 
the Epistles of Paul to the Romans, Galatians, and 
Colossians, and in the first Epistle of St. Peter. "With- 
out entering upon the question whether infant haptism 
was practised in the days of the apostles, it is certain 
that the Christians to whom these epistles were ad- 
dressed, are described in them, as having once lived in 
an unconverted state, and as having been admitted 
into Christ's Church when they heard and oheyed the 
Gospel. ^^ The baptism of these persons, therefore, 
was the baptism of believing converts; and it is a 
most unwarrantable inference to conclude that what- 
ever is said of their baptism must "be equally applicable 
to the baptism of infants. 

Let us examine these passages one hy one, begin- 
ning with that in St. Peter's first Epistle, which is as 
follows : 

^^ See Romans vi. 17—22. Galatians i. 6; iv. 8, 9. 
•Colossians i. 5, 6 ; iii. 6, 7. 1 Peter i. 22, 23 ; iv. 3. 
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"The like figure whereunto, exen baptism, doth 
also now save us, not the putting away of the filth of 
the flesh, hut the answer of a good conscience towards 
God, by the resurrection of Jesus Christ." (1 Pet. 
iii. 21). 

The words " baptism doth also now save us," appear, 
if taken by themselves, as strong as any Sacerdotalist 
€Ould desire ; but the words that follow shut out the 
Sacerdotal view of the ordinance altogether. What- 
ever may be the precise meaning of the Greek words 
translated, " the answer of a good conscience towards 
God," it is certain that they refer to the state of mind 
of the person baptized, as distinguished from the 
external ceremony ; and that, according to this text, 
the saving efl&cacy of the rite depends on the former, 
and not the latter. 

The " answer of a good conscience towards God " 
appears to mean, the confidence towards God of a con- 
science freed from guilt ; and the connexion of this 
with the resurrection of Jesus Christ, is that Christ's 
resurrection is to believers the sure pledge and token 
of the complete satisfaction made to the demands of 
justice by his sufferings and death. ^^ Thus in a pre- 
vious passage St. Peter says of the Lord Jesus: " Who 
by him do believe in God ; who raised him up from 
the dead, and gave him glory, that f/our faith and hope 
might be in God** (1 Pet. i. 21. Compare also Rom. 
iv. 22 — 25 ; viii. 34. 1 Pet. i. 3). In being baptized, 
a convert to the Gospel professed himself to be a par- 
taker in Christ's death and resurrection, namely, t^at 
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Compare Rom. iv. 23 — 25 ; x. 9. 
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being dead with Christ, he was freed, both from the 
curse of the law, and from the power of sin ; and that 
being risen with Chriust, he was henceforth alive unto 
God. Thus his baptism was the declaration of a good 
conscience towards God, resulting from faith in Jesus« 
And being this, it brought salvation with it. 

When the Philippian gaoler asked Paul and Silas, 
"What must I do to be saved?" their reply was, 
" Believe on the Lord Jesus Christ and thou shalt be 
saved." When the Jews on the day of Pentecost 
exclaimed, " Men and brethren, what shall we do ?*' 
Peter replied, '' Repent, and be baptized in the name 
of Jesus Christ for the remission of sins." If we look 
at baptism merely as a ceremony conveying grace to 
the receiver, the two answers seem widely different. 
But if baptism be regarded as a public confessioa 
before God and men, of faith in Jesus Christ ; then we 
see the real harmony of meaning which exists under 
this difference of language. 

We may compare also with these texts the words of 
Paul in Bom. x. 9, 10 : " That if thou shaJt confess- 
with thy mouth the Lord Jesus, and shalt believe in 
thine heart that God hath raised him from the dead^ 
thou shalt be saved. For with the heart man believeth 
unto righteousness, and with the mouth confession is^ 
made unto salvation." If we bear in mind that the 
baptism of a convert from heathenism is a solemn and 
unequivocal confession, both in word and act, before his- 
unbelieviug neighbours, of his faith in Jesus, we may 
see how closely parallel is this passage with that of St» 
Peter. Believing is not unto salvation, imless it is mch 
believing as leads the believer to confess Christ before 
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men. And as, in this sense, confession is said to be made 
unto salvation, so baptism, regarded as the solemn em- 
bodiment of that confession, may be said to save the 
sotd. It is to be remembered that to be baptized in the 
days of the apostles was to enrol oneself in a little army 
fiercely assailed by a great host of persecutors. Many 
under such circumstances would be more or less 
secretly convinced of the truth of Christianity; yet 
for want of a living faith in the Savour, wotdd not 
have the courage to be baptized.^®* And, conse- 
quently, when a man was seen to come boldly forward 
to ask for baptism, let the cdhsequences be what they 
might, it was most natural that his fellow-believers 
should attach to that external act all the blessings 
attending the internal dispositions from which it 
resulted, and of which it was the evidence. 

In this light we must view the words, already 
quoted, which Ananias addressed to Said: ''Arise, 
and be baptized, and wash away thy sins, calling upon 
the name of the Lord." It was not that any cleansing 
virtue lay in the baptismal water, but that forgive- 
ness of sins was promised on the condition of believinp^ ; 
and that faith, if in the hearty would manifest itself la 
being baptized as a disciple of Jesus, and in calling 
upon his name. ^^ 

The same considerations serve to make cLear the 

104 Compare John xii. 32, 33, where believing without 
confession is treated by the apostle, as a faith which does not 
save. 

^^' Notice that Paul had come to Damascus for the purpose 
of arresting all who ** called upon the name " of Jesus. Acts 
ix. 14. 
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meaiuiig of St. Paul in Hbe fdlowing passage of 
E^stle to the Cralatians : — " Ye are all the duldrm 
of Crod by £utk in Chiist Jeso& For as many of yon 
as bare beoi baptized into Cbzist. bare pot on CbzisL 
Thare is n^th» Jew ncnr Gied:, tbeie is neith^ bond 
noar free, tbeie is notber male nor iiemal^ fin- ye aie 
all one in Gbiist JesoSw "^^ If we bear in mind 
tbat tibeae words were addressed to eomarU {wBt GaL 
L & ; IT. 8, 1S» 14), we can easily trace the connection 
betweei the forgoing s^it^kcesw^^ Thar haptJBin^ 
being tike profesBJoit and evidence of their ha&c in 
Ghz^ is treated by PSkuI as im^yEng&Qr&i&. The 
same £u& iriiieb made tikoa. duidren of Crod, nuide 
tiban mtfTahers of Chnst; and their baptisw was the 
ex^gnmL wumiftsitatiom of &at receptiiHL ia^ tibe bo^ 
of Chn^ wkich mmaardhf resolted fironL the act of 

The passages peaking of baptianin&e qxstibes t» 
Idle 'Rnittgng and to &e Colosmns are so i^oaely 
paralM tibait we may take them together. ^ Snow 
ye not tibat so many of us as w^re baptfaed mto Jeans 
Ghns^ wesre baptoed into h^ ies&L^ Thesre&rewe 
are bnadoed witk him. by baptiffm into dea& ; tibit^ like 
as Christ was raked Tip ixomtibe dead by the ^tory of 
tJLii Father, ever so we also ^onld walk in new- 
ness of Ii&;^^^ and again: ^ Boned wiUl him in 
bapttan^ whisrebi also ye are nsen again^ tkromjh tAe 
iuith of the (^seratwn of Crody who ha^ raised him. 
ficom tie dead.'* ^** The latter clanse of the second 

^ GaL iiL ifi — ;2^. ^ linplietl in t^ ward ^ fior, " reiae 17. 
^ Bam. yL^^ "» CoL iL Li. 
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of these two texts gives the clue to the right interpre- 
tation of both. It indicates that the effects attributed 
by Paul to the baptism of the Christians whom he 
addresses were dependent on their faith. Their 
baptism was efficacious as an act of faith, and 
not otherwise. 

If anything were needed to confirm the assertion 
that the benefits of baptism (in adults, at least) are 
not attached to the outward ceremony further than as 
it is itself connected with the right disposition of the 
receiver, we might find it in tiie fact that the same 
blessings, which in the texts above quoted are attached 
to baptism, are elsewhere attached to faith without 
any mcDtion of baptism whatever. 

Pardon of sins, the gift of the Holy Ghost, passing 
from death unto life, adoption into God's family, are 
all declared to result from a living faith in the name 
of Jesus. "^ St. Peter, in the same Epistle in which 
he says '* Baptism doth now save us,'* speaks of his 
readers as having been " born agaiuy not of corruptible 
seed, but of incorruptible, bt/ the Word of God which 
Hveth and abideth for ever." ^ ^^ And the two passages 
are entirely in harmony, if we observe that by believing 
the word of God, they attained to that " answer of a 
good conscience towards God," in which, as Peter says, 
the saving efficacy of their baptism lay. In writing 
to the Corinthians Paul thanks God that he had 
baptized very few of them, " lest any should say he 
had baptized in his own name ;" ^^^ and' yet he calls 

"•^ See Acts x. 43 ; xiii. 38, 89. John iii. U— 16 ; v. 24. 
Gal. iii. 2, 14. John i. 12, &c. 

i»i 1 Pet. i. 29. "2 X Cor. i. U— 17. 
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himself the spiritual father of them all ; " for/* he 
writes, " in Christ Jesus I have begotten you through 
the Gospel. "^ How could this be, if the new birth 
were received solely in baptism P 

It does not follow that, because the blessings con- 
nected with baptism are not dependent on the external 
rite, therefore the rite itself is superfluous or useless. 
The blessings to be obtained by public worship are not 
dependent on the external act, and a believer confined 
to his sick chamber* may seek and obtain them all, as 
much as if he were present in the congregation ; but 
no enlightened Christian concludes from this that the 
duty of public worship is superfluous, or not bind- 
ing. ^^^ No one can wonder that so solemn an act as 
the enrolment of a new soldier in the army of Jesus 
Christ should have a special ordinance of God's own 
appointment attached to it ; an ordinance calculated 
to impress more defeply upon the heart and conscience, 
both of the newly-enlisted soldier, and of his companions 
in arms, the character of the service to which they 
were pledged for life. And whatever be the ordinance 
that God appoints for his people, a blessing is to be 
expected in the due performance of it. 

Let me sum up the conclusions which seem fairly 

"3 1 Cor. iv. 14, 15. Compare James i. 18. " Of his own 
will begat he us witli the word of truth." 

"* Just in the same way the spiritual benefits of the Lord's 
Supper are not dependent on the external act of receiving tlie 
bread and wine (see the rubric in the Common Prayer Book 
after the office for the Communion of the Sick) ; and yet no 
enlightened Christian thinks, or finds, the ordinance empty 
and improfitable. 
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deducible from the foregoing considerations^ under the 
following heads. 

1. The texis of Scripture in which we find forcible 
statements as to the blessings attending Christian 
baptism refer in every case to the baptism of believing 
converts. 

2. It is admitted by all well-instructed persons that 
no grace is conferred by the baptism of a person 
arrived at ^years of understanding, unless he comes to 
the ordinance, repenting of his sins and believing on 
the Lord Jesus ; ^^^ and, consequently, as one who 
(strictly speaking) has already ''passed from death 
unto life ;" since both repentance and faith are acts 
of spiritual life. 

3. It appears, from the words themselves of the 
passages in Scripture above referred to, that the 
efl&cacy therein attributed to baptism lies not in the 
external rite, but in the blessing attached to the right 
dispositions of the receiver. 

4. Hence there is no warrant for grounding upon 
these texts the conclusion, that the effects therein 
named will follow the baptism of every infant. 
JSfothing can be less Warrantable than to assume, that 
the absence qf active unbelief in the infant will serve 
the same purpose as the preseme of active faith in the 
adult. Yet this is what the Sacerdotal theory of 
infant-baptism implies. If the baptism of an infant, 
correctly performed in regard to the external rite, but 
without any piety in the hearts of the parties con- 
cerned, is enough to secure for it regenerating grace, 
then there must be in that Sacrament something of 

^^^ Sec Article xxv. 
G 
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the nature of a magic chanxiy prod, cmg sapematoral 
results by a mere mechanical performance. How 
widely does this differ from the language of Scripture ! 
and how degrading to the majesty of the Holy 
Ghost, to think that the most glorious of all his 
operations — the implanting of spiritual life in the 
human heartr— should be dependent on the mere 
mechanical act of a carnal man, and exercised, or 
withheld, at the will of such a person ! To place side 
by side the baptism of an unconscious infant, presented 
by ignorant persons to a worldly-minded minister, ^^* 
with that of a convert devoutly consecrating his body 
and soul to the service of the Lord Jesus ; and to argue 
that what is true of the latter must be true of the 
former, simply because there is no active imbelief in 
the child's heart, is a conclusion which I need not 
attempt to characterize. 

6. It would be, moreover, untrue to say that the 
infant's heart presents no obstacle to Divine grace. 
Active rejection of grace, certainly, cannot be present 
in one who knows not even the existence of Ood ; but 
the principle of sin is as truly in it, as in the hardened 
sinner ; needing only to have the Idea of God presented 
in order to rise up in enmity against him. Regene- 
rating grace can conquer this obstacle in the infant as 
well as in the grown-up man ; but, whether in infemts 
or adults, regeneration is the subjtigation of a malig- 

"' It may be said that this is an extreme case. Bat a theory 
claiming to be universally true must be tested by application 
to extreme cases. And, if an extreme, I fear it is, nevertheless, 
not an uncommon caSe. 
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nant principle, and the implantation of a new principle, 
by the direct power of the Holy Ghost. 

6. We have seen in the preceding pages that the 
Sacerdotal theory of infant baptism leads to con- 
clusions at variance with some of the plainest and 
most emphatic statements of Scripture, inasmuch as 
it leads many sincere and zealous teachers to bestow 
the glorious title of " sons of God " on those whose 
characters are utteriy at variance with the character 
of God's children as described by God himself. 

The exorcist Jews of Ephesus imagined that the 
mechanical repetition of the name of Jesus would 
act like a magic spell upon the demoniac, but it soou 
appeared that the evil spirit was not to be conquered 
by magic spells, and that the name of Jesus, without 
living faith in that name, was like a weapon without 
a hand to wield it. ^^'^ And it is only too plain, if we 
will view everyday facts by the light of Scripture,, 
that the carnal mind is able to hold its ground in aa 
infant's heart in spite of baptismal water, and of the 
holy and awful names pronounced over the child by 
priestly lips. 

Happy it is for thousands who have grown up to- 
manhood as the slaves of sin, that the regenerating 
grace which did not come to them in their baptism, 
has reached them at length by another channel, and 
that they have been " bom again, not of corruptible 
seed, but of incorruptible, by the word of God, which 
liveth and abideth for ever." 

"^ Acts xix. 13— -16. 
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SIXTH SUNDAY IS LENT. 



Isaiah liii. 5, 6. — ^Bnt he was wounded for our trans- 
gressions, he was bruised for our iniqidties, the chastisement 
of oar peace was npon him, and with his stripes we are 
healed. All we like sheep bare gone astray; we have 
tamed every one to his own way ; and the Lord hath laid 
on him the iniquity of us alL 

When did Isaiah live ? — Chap. xxxviiL 1. 

Of whom did he write in this chapter ? — Acts viiL 30 — 35. 

How was he able to write these things of him so long before- 
hand?—! Fet, i. 10, 1 1 ; 2 Pet. i. 21. 

Who is Jesns Christ ? — Jlatt. xvi. 16 ; 1 Tim. ii. 5 ; £om. ix. 5. 

Por what was he wounded and bruised ? 

What are " transgressions " and " iniquities " ? 

How was Jesus wounded or bruised in his body? — MaU. xxvi. 
67 ; John xix. 1—3, 16—18. 

How in his mind ? — Isaiah liii. 3 ; Ps. Ixix. 7 — 9 ; Heb. ii. 
18; MaU. xxvi. 37—39; xxvii. 39—44, 46. 

Why are his sufferings tailed the " chastisement of our peace " ? 
ColA. 19, 20; Gal. ui, 13. 

How are we all like sheep ? 

What is " going astray " ? 

Prom what do sinners go astray? — £zraiK. 10; £zek. xliv. 10. 

What way have we followed in going astray ? 

Why is that way not the right way? — Gen. viii. 21 ; Ps. Ii. 
5 ; J^A. ii. 3. 

What is the end of our own way? — Prov. xiv.l2;-Kom.vi.21,23. 

Who came to bring back the stray sheep ? — Luke xix. 10. 

Who laid upon Jesus the iniquity of us all ? 

How was it laid upon him ?— 2 Cor. v. 20, 21 ; Gal. vi. 13. 

What healing do we get by the stripes of Jesus ? — Col. i. 13,. 
14; John vi. 51. 

How do we get that healing? — Acts x. 43 ; xvi. 30, 31 ; Hom^ 
X. 12, 13. 

How was the Brazen Serpent like Jesus ?—-e7bA» iii. 14, 15 ;, 
Mem. xxi. 5 — 9. 

How was the Passover lamb like Jesus? — Uxod. xii. 5 — 7, 13. 

How was the scapegoat like Jesus ? — Lev. xvi. 

Are those who are healed by the stripes of Jesus partly for- 
given, or entirely forgiven ? — ^m. viii. 1 ; Seb. x. 16, 17 l 
/ J^Au i. 7. 
Why IB there no Purgatory fox CbiiBtf a T^o^\b^ 
What 18 the duty ot those who "have \>eeiv.'bL^^'^\y5 \5aa^\sv:^RA. 
of Jesus?— 2 Cor. v. 14, 15. 



The foUowi^ iestimonies {amonff others) have been received 
hy the Author, Some of these refer to the eepa/rate pa^erSf 
in which form the Lessors f/rst appeared. 



From the Bev, Edmund Carr, Dalston Vicarage, Carlisle. 

" I thank you very mnch for the admirable Snnday School Papers 
yon have prepared during the last two years. I have used them for a 
year and a half, and have found them most valuable.'* 

From Mrs. Sewell, Author of *' Mother's Last Wordb/' ftc. 

" I wished to become acquainted with your work before 1 acknowledged 
it. In the interval I have lent it to Sunday School Teachers competent 
to appreciate its value; and I should think there will be but one opinion, 
that it will be an invaluable help, not only in the School but in the family, 
so simple that any one can use it, and so suggestive in its questioning 
that any one can enlarge upon it, according to their capacity. The 
preface is not the least valuable part." 

From the Eev. A. FrestoUy Winslow Vicarage. 

" I am bound to express to you our warmest thanks for the extension 
of your valuable Sunday School lessons to us. It has been a great help 
to some of our teachers." 

From the Bev. Thos. Curme, Sandford Vicarage. 

"I thank you for your letter and the information respecting the 
* Texts and Questions.' They appear to be the best thing of the kind 
whicn I have seen, and certainly the greatest help to teachers." 

From the Bev. A. Daniel, Trinity Vicarage, Frome. 

'* I can truly repeat all that I said in commendation of your excellent 
papers, some of which are now lying before me, and which I have 
recommended in several quarters." 

From the Bev. 0. Eamey, St. James's Vicarage, Selby. 

" I beg that you will accept my sincere thanks for the most useful 
little volume of Texts and Questions. I have not acknowledged it 
earlier because I was anxious to study it carefully. • • • The result of 
my examination has been that I fully purpose to introduce the system 
into my own Sunday School." 



From the Bev. A. W. Chrutopher, St Aldate's 

Bectory, Oxford. 

" I thank you very Bincerely for Texts and Questions. The book is 
most Scriptural and suggestive. It may teach many how to teach. It 
may encourage not a few Christians to establish Weekly Bible Classes, 
who have not, before they receive this help, known how to make such 
classes interesting and usef al. The acquaintance of some Christians with 
the Word of God is very superficial. As a consequence they have not 
much joy, strength, zeal, or ability to instruct others. Your book will, I 
trust, through the Spirit, teach to many thoroughly the truths which 
will guard them from Bomish and other errors of doctrine and practice, 
and lead them so to adorn the doctrine of God our Saviour. May the Holy 
Spirit testify of the Lord Jesus to those who use Texts and Questions, 
and lead them to walk by faith in him, that they may glorify him in their 
lives, as those who are saved by him that they may serve him ; seeing 
that he gave himself for us that he might redeem us from all iniquity, 
and purify unto himself a peculiar people zealous of good works. — 
Titus ii. 14. 



From Reviews of the sa/me Work, 

'* A series of brief passages for the Sundays in two years, appended to 
each of which is a very exhaustive series of questions. The author has 
'endeavoured to select texts which may be called the landmarks of 
Scripture, and which cannot, without manifest violence, be made to bear 
more than one meaning.' It has evidently been the result of much pains- 
taking though pleasant labour." — Christian, 



" Mr. Noel's model has been the admirable system of the Irish Church 
Mission Schools. He is deeply and rightly impressed with the importance 
of furnishing the minds of the young with a textual knowledge of 
Scripture, and the plan seems well adapted to this end." — Record, 



"The method of this little book is admirably adapted for giving 
clearness and definitenessto class teaching of any kind, perhaps, also, we 
should say, for teaching a particular set of opinions from the pages of the 
Holy Scriptures. It consists of a catechetical lesson for each Sunday in 
the year, in which the questions only are given, the answers being 
formed hy references to a verse or verses from the Bible." — Idteroury 
Churchman, 



